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Introduction 



All praise is due to Allah, the Lord and Sustainer of the Worlds, the One Who informs us 
that: 



IB 



"And if Allah did not prevent one set of people by means of another, the world would 
indeed be full of corruption." i 

The salutations and peace be upon the Imam of Guidance, the Master of the Messengers, the 
one who said. 



gy 



"By [Allah] in Whose Hand is my soul! Verily, I would love to he killed in the Path of Allah, then 
brought to life, then killed [again], then brought to life, then killed!"^ 



And he who also said. 



iQQ^iME|CC^^3U 



"Act (do), and each will be eased to that for which he was created. 



"3 



Allah legislated Jihad for the dignity of this Ummah, knowing that it is abhorrent to us. As 
Allah has notified us. 




Al-Baqarah: 251 

Narrated with similar wordings in Al-Bukhari (36, 2797, 7226), Muslim (1876). Declared Sahth by 
Al-Albani in Sahih At-Targhth (1266, 1354), and Sahih Al-]dmi' (1491, 7075). And declared Hasan by 
Al-Wadi'i m Al-]dmi' As-Sahih ([Ij-hV), 3/171, 6/269), and As-Sahih Al-Musnad (1053). Hafith Ibn 
'Abdil-Barr ! a$)0 declared it Sahth mAt-Tamhtd (18/340). 

Also narrated with similar wordings. Refer to Al-Bukhari (4949, 7551), Muslim (2647, 2649). Al- 
Albani declared it Sahth in As-Silsilah As-Sahthah (898), and Sahth Al-Jdmi' (1074). Al-Wadi'i declared 
It Hasan m Al-Jdmi' As-Sahih iXlH'^, 6/238, 6/341) and As-Sahih Al-Musnad (336). Hafith Ibn 
'Abdil-Barr declared it Sahih inAt-Tamhid (7/6). 



"Jihad is ordained for you (Muslims), though you dislike it, and it may be that you 
dislike a thing which is actually good for you, and it may be that you like a thing that 
is actually bad for you. Allah knows, but you know not." * 

People today have neglected this great symbol of Islam, and pursued this lowly worldly life, 
what they love, thinking good lies in what they love, and failing to realize that good lies in 
that which AUah has ordained. 

AUah has blessed us, here in Chechnya, by allowing us to fight k/ffr - represented by the 
Russian army, and we ask AUah to strengthen and assist us. We praise ^\llah also for allowing 
us to have scored victories over the enemy. Some of us have fulfilled their obligations (i.e. 
martyred) ; and some of us are still waiting. 

Verily, AUah has fulfilled His promise to us, and granted us dignity through Jihad, after we 
had been in humility. Our martyred brothers have written, with their blood — InShd'Alldh, a 
history we can be proud of, and their blood has been spilled and flows for the sake of l^d 
lldha Ilia Allah — that is how we know them as, and we know none more than AUah does. 
For AUah, the limbs of our brothers are cut to pieces, and for ^\Uah, their heads are 
scattered. Rather, their sacrifices only increase us in eagerness and longing for our own 
martyrdom — So that tomorrow, we can meet the Beloved Ones, Muhammad and the 
Companions. And Oh what happiness and joy! For the one who meets his Lord, and finds 
him pleased with him, and that he will soon be resurrected alongside the Prophets, the 
Siddtqm, the martyrs, and the righteous. And how exceUent those companions are! 

And we swear by AUah, each one of us is like that man who continuously repeats in himself 
the saying of 'Umayr ibn Al-Hamam Al-Ansari, when he was certain that Jannah was behind 
Badr, and he said, 

"If I were to live long enough to eat these dates - then verily, it is too lengthj of a lifel"^ 



Al-Baqarah: 216 

Referring to the famous Hadtth narrated by Muslim in his Sahth, that on the Day of Badr, the 
Messenger of Allah said: "Stand up to the Gardens, the width of which is that of the heavens and the earth!" 
'Umayr ibn Al-Hamam said, "O Messenger of Allah: the width of the Gardens is like the heavens 
and the earth?" The Messenger of Allah replied, "Yej." 'Umayr then said, "Bakhin, BaiehinV^ The 
Messenger |o^§ 5*^ ' ^^ asked, "What causes you to say this saying of yours, Bakhin Bakhin?" So 'Umayr 
)2^ ! atJ" replied, "By Allah, nothing, O Messenger of Allah! Except that I hope to be of its people!" 

So the Messenger said, "Then indeed, you will be from amongst them." So he took out some dates and 
started eating them. And then he exclaimed, "If I were to live long enough to eat these dates - 
then verily, it is too lengthy of a life!" So he threw away the dates he had with him, and he fought 
against the enemies, until he was killed. Narrated by Muslim (1901), and authenticated by Al-Albani 

in Sahih At-Targhib (1312). 



And if it were not that we feared lest the Muslims will become weakened, we all would have 
competed against each other to do exactly as Ibn Al-Hammam did — for verily, we are 
yearning greatly to meet the Beloved Ones. So we ask j\llah to guide us, and keep us firm 
upon their methodology, until we meet Him. 

And from amongst that which the brave warriors of Chechnya have written, of bold battles 
which have terrified and terrorized the Russians — are those martyrdom operations, by which 
those who carry them out, sacrifice their souls (Arwah), and they hand over the price hastily, 
so they can take the prize, right after they cause a earthquake, tremor, and terror in the hearts 
of the infidels - yearning for those High Abodes, and they hastily finish the transaction, so 
they can attain and reach the gift of the One Who does not go against His Promise, He Who 
is the Most Generous of those who are generous, the Most Merciful of those who show 
mercy. 

The Ummah has become used to hearing, throughout its history, about men who sacrifice 
their lives for the religion, but they are not as familiar with women doing the same. The 
young woman who was - InShd'Alldh - martyred, Hawwa' Barayev, is one of the few women 
whose name will be preserved in history eternally. Undoubtedly, she has set the most 
marvelous example by her sacrifice. 

The Russians may as well await death from every quarter now, and their hearts may 
appropriately be filled with terror on account of women like her. Let every jealous one perish 
in his rage! Let every sluggish individual bury his head in the dirt! She has done what few 
men have done. Every supporter of the truth should prepare to give the like of what she has 
given. The Ummah may well be proud that such a shining example has appeared in our 
midst. We are certain that an Ummah that contains people like her will never - by Allah's 
leave - become devoid of good. 

Ho'wever, while we were in the midst of rejoicing over our sister's self-sacrifice, and ^we were 
still supplicating for her to achieve forgiveness and mercy from ^\llah, -we received mail 
which clouded our joy. It came, not from an enemy or envier, but rather from a handful of 
people whom we presume wanted to offer constructive advice. However, they erred, and 
accused the great Mujdhidah, Hawwa' Barayev, of having committed suicide, saying that it 
was not permissible for her to have acted thus. Nor did they think it was permissible for us 
to mention her account on our website, rather that we should have criticized her. They 
mentioned evidences which they had misunderstood to imply what they claimed. 

In this study, we shall clarify that Hawwa' Barayev - and similarly 'Abdur-Rahman Ash- 
Shishani, Qadhi Mawladi, Khatim, his brother 'Ali, 'Abdul-Malik and others - are, AUah 
willing, in the Gardens of Eternity, in the hearts of green birds, betaking themselves to 
chandeliers hanging from the Throne of AUah. This is ho'w we regard them, but we do not 
sanctify anyone before j\llah. 



Before ^we embark on a detailed exposition concerning the Islamic verdict on martyrdom 
operations, it is appropriate for us to first present a brief, to-the-point response: 

Firstly: If you did not know, could you not ask? It is not appropriate for someone who is 
unaware of a verdict to make sweeping statements accusing others of wrongdoing. If those 
who criticized us had only investigated the issue first, they would have found that the issue 
is, at worst, an issue in which the scholars have disagreed - such that we cannot be criticized 
for foUo'wing legitimate scholarship. 

Secondly: We request our respected brothers, who seek the truth, not to criticize us for 
anything without backing the criticism with verdicts of scholars, and [especially] the 
understanding of the Pious Predecessors. 

Thirdly: Dear brothers and sisters! Not every martyrdom operation is legitimate, nor is every 
martyrdom operation prohibited. Rather, the verdict differs based on factors such as the 
enemy's condition, the situation of the war, the potential martyr's personal circumstances, 
and the elements of the operation itself. Thus, one may not give a verdict on such operations 
without having an understanding of the actual situation, and this is obtained from the 
Mujahidin, and not the infidels. How, then, can you accuse us of ignorance when you are 
unaware of our situation, let alone the specific details of the operation in question?'^ 

And in ending, I ask AH^h (Most High) to give the Mujahidin success to foUow that which 
He loves and is pleased with, and that He gives us the finishing of martyrdom in His Path, 
after having killed many of His enemies. 

"Indeed, their appointment will be in the morning. Is not the morning near?"'' 



Shaykh Abu Qutaybah Ash-Shami said, "It is binding upon the brethren, the Mujahidin, to be 
organized and focused with regards to these t}rpes of actions — such as exploding the self — in 
various t}rpes of operations, and to focus on those militaq^ targets which have the maximum number 
of enemies possible — and also to target such buildings as the paganistic parliaments which legislate 
fabricated man-made laws in opposition to Allah; and other such targets which will haunt the 
Tawdghit even long after the operations — but (these self-sacrificial operations should not take place) 
unless it is not possible to attack them, except using such means. And it is obligatory upon the 
brother, to not detonate himself to merely kill one or two of the enemy, who could have been killed 
using some bullets, not even equaling 60 bullets. And this is because the brother is a precious pearl, 
and these types of brothers (who are willing to sacrifice their souls for the Pleasure of Allah) are very 
few — so it is obligatoqr to benefit from them by using them in great and painful targets." 
' Hud: 81 



Definition of Martyrdom Operations, and Their Effect on the Enemy 



Martyrdom or self-sacrifice operations are those performed by one or more people, against 
enemies far exceeding them in numbers and equipment, "with prior knowledge that the 
operations will almost inevitably lead to death. 

The form this usually takes nowadays is to wire up one's body, vehicle, or suitcase, with 
explosives, and then to enter amongst a gathering of the enemy, or in their vital facilities, and 
to detonate in an appropriate place there in order to cause the maximum losses in the enemy 
ranks, taking advantage of the element of surprise and penetration. Naturally, the performer 
of the operation will usually be the first to die. 

Another technique is for an armed Mujahid to break into the enemy barracks, or area of 
assembly, and fire at them at close-range, without having prepared any plan of escape, nor 
having considered escape as a possibility. The objective is to kill as many of the enemy as 
possible, while knowing that he will almost certainly be killed also. ^ 

The name 'suicide -bombings' used by some, is wrong and inaccurate; and in fact this name 
was chosen by the Jews to discourage our brothers from such activities. How great is the 
difference between East and West?! For the one who commits suicide - because of his 
unhappiness, lack of patience and weakness or absence oilman, he has been threatened with 
Hell- Fire, and has earned the Curse of AUah. And as for the one "who sacrifices himself, he 
has not embarked upon the operation, except due to the strength of his Imdn and sincerity, 
and to bring victory to Islam, by sacrificing his life to raise the Word of AUah! 

As for the effects of these operations on the enemy, -we have found, through the course of 
our experience that there is no other technique which strikes as much terror into their hearts, 
and -which shatters their spirit as much. On account of this, they cowardly refrain from 
mixing with the population, and from oppressing, harassing and looting them. They have 
also become occupied with trying to expose such operations before they occur, which has 
distracted them from other things. All praise belongs to AUah. Many of their imminent plans 
were foiled, and furthermore, Putin issued a severe condemnation of the Home Affairs and 



Another form of a martyrdom operation — which is mentioned in the book, "Martyrdom Operations: 
The Highest Peak of Martyrdom" — is, "or that he goes by himself, without wearing any explosives, to 
attack a place of the enemy which contains many explosive materials; and it is not possible to 
destroy it, except by him to explode those materials (by shooting at it, etc), while he is in its midst 
(and thus, is martyred). And there are many forms of martyrdom operations, which is not possible 
for us to count them and mention them here. So the one who sacrifices himself— using explosives, 
or fire (as in the stoqr of the People of the Ditch), or any other method — the ruling is the same, and 
the goal is the same (to raise the Word of Allah, and benefit the Dm, and cause harm and casualties 
against the enemies of the Muslims) — the means of the death are various, but the death is always the 
same." 



Defense Ministers, placing the responsibility on them, and threatening high-level reshufflings 
in the two ministries. Those troops "who are not busy trying to foil martyrdom operations, 
are occupied with removal of Russian corpses, healing the wounded, and drawing out plans 
and policies from beneath the debris. This is all on the moral level. 

On the material level, these operations inflict the heaviest losses on the enemy, and are 
lowest in cost to us. The cost of equipment is negligible in comparison to the assault; in fact 
the explosives and vehicles were captured as war-booty, such that we returned them to the 
Russians in our own special way! The human casualty is a single life, who is in fact a martyr 
and hero who has gone ahead to the Gardens of Eternity, InShd'Alldh. As for the enemy, 
their losses are high; after the last operation, they had over 1,600 dead and wounded, and the 
most crucial concentration of Russian forces in Chechnya was completely destroyed. 

All of this was achieved by the efforts of only four heroes. We feel sure that the Russians 
win not remain long in our land with such operations continuing. Either they wiU fear 
aggregation, in which case they will become easy targets for attack, or they wiU gather 
together to combat the assaults, in which case the martyrdom operations will be sufficient - 
AUah willing - to disperse them. If they wish to keep matters under control, they would need 
more than 300,000 troops in every city, and this is no exaggeration. 

One can see how much fear the operations in Palestine caused, and that they were a major 
factor in convincing the Jews to grant self-rule to the Palestinians, hoping that they could be 
more easily controlled in that way. In Chechnya, the damage is much greater than in similar 
operations in Palestine, on account of Russian fortification being much less than that 
possessed by the Jews. 



Evidences for the Issue 



Before going into the verdict concerning the operations, and mentioning the statements of 
the scholars about them, and resolving some misunderstood issues - it is appropriate for us 
to first present some of the Shar'i evidences, and then follow them up with discussion and 
application thereof. We will not analyze the chains of transmission of each narration 
separately; we will regard it as sufficient that the main foundation of the evidences is in Al- 
Bukhari and Muslim, and hence any reports outside of these two books is strengthened by 
them. 

One: 




"Verily, Allah has purchased from the believers, their lives and their wealth in return 
for Paradise being theirs. They fight in the Path of Allah, so they kill (others) and are 
killed. It is a promise in truth which is binding on Him in the Torah and the Gospel 
and the Qur'an. And who is truer to his covenant than Allah? Then rejoice in the 
bargain which you have concluded. That is the supreme success.'"^ 



So this verse is the foundation of the bargain between the Mujahid and his Lord. Hence, any 
scenario in which the Mujahid offers the price in order to attain the merchandise, it is 
permissible unless an evidence exists to specifically prohibit it. 

Two: 



I 



W 



"How often a small force overcame a mighty force, by the Permission of Allah. And 
Allah is with the patient ones."^^ 

This verse indicates that the measure of power and strength in the Shari'ah is not primarily 
linked to material, worldly measures. 



' At-Tawbah: 111. (9/111). 
'" Al-Baqarah: 249 
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Three: 

I ""^ ~ ~~' 

"And amongst mankind is he who sells himself, seeking the Pleasure of Allah. And 
Allah is hill of Sympathy to (His) slaves. "^'^ 

Imam Ibn Abi Hatkn narrates in his Tafsir of this verse, that Ibn 'Abbas 4C^ ! ath said 

regarding this verse, "This means, that they sold themselves to ^\llah, by waging Jihad in His 
Path, to establishing His right (of Tawhid) — till the point that they died upon that.''^^ 

Imam Ibn Kathir said, "The majority of the scholars of Tafsir, hold that this verse "was sent 
do'wn regarding every Mujahid in the Path of j\llah. . . and -when Hisham ibn 'Amir )3^ ! abi 
plunged into the enemy ranks, some of the people objected to this. So 'Umar ibn Al-Khattab 
9Py ! £ibh0 and Abu Hurayrah 9^ ! £ibh0 and others refuted them, and recited this verse.''^^ 

Imam Al-Qurtubi said, "Hasan Al-Basri said: Do you know regarding whom this verse was 
sent down? It was sent down regarding the Muslim who meets the kafir, and he tells him, 

'Saj Td lldha Ilia Allah, and ifjou saj it, thenjou and jour wealth is protected from me, " and the kafir 
refuses to say it, so the Muslim says, "Then surely, I swear by Allah, indeed I will sell mjsef to 
Allah, "— so he goes forth, and fights, until he is kiUed/'^"^ 

According to the explanation of this verse by the Companions la^ ! sUdh 0, as we cite below, 

one who "sells himself for the sake of AUah is not to be considered as having committed 
suicide - even if he plunges himself into one thousand hostile fighters of the enemy forces 
without wearing any armor, and is killed. 

Four: 






" Al-Baqarah: 207 

Refer to Tafstr Ibn Abi Hdtim (1/43). 

Refer to Tafsir Ibn Kathir (1/216); and MusannafYon Abi Shaybah (5/303, 322), and Sunan Al- 
Bayhaqi (9/46). 

Refer to Tafsir Al-Qurtubi oi\}t\\% verse. 
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KcOO(|l O^CuQl^! atliSp) : Ql^YOaiDULJ^illUOIpSXj^UDI^DUGl £01^ 
AlZ i:iEa3P^ZQd#clQjfei& jOruZUtlODS^i^^ 



In the Hadith of J'^/'/A Muslim, containing the account of the young boy and the king in the 
story of the People of the Ditch referred to in Stirah Al-Quruj. "... The boy was then 
brought and it was said to him, "Kenounce jour religion, " but he refused. So [the King] pushed 
htm towards a group of his men and said to them, "Take him to such-and-such mountain, and 
climh the mountain with him until jou reach the peak. If he renounces his religion [leave him], hut if he does 
not then throw him [off the mountain]. " 

So they took him and climbed the mountain with htm. He said, "O Allah, save me from them in 
any waj You please, " [whereupon] the mountain then began to shake and they all fell off it 
[except the boy]. He then went walking [back] to the King, and the King said to htm, "What 
did jour companions do?" He said, "Allah saved me from them." So [the King] pushed htm 
towards a group of his men and said, "Take him in a long boat to the middle of the ocean. If he 
renounces his religion [then leave him], hut if he does not then throw him [into the ocean]. " 

They took him, and he said, "O Allah, save me from them in anj way You please, " [whereupon] the 
boat overturned and they drowned. [The boy] then went walking [back] to the King, and the 
King said to him, "What did jour companions do?" He replied, "Allah saved me from them. " He 
then said to the King, 'You will not he ahle to kill me until jou do what I say!" [The King] said, 
"What is that?" He replied, "[You should] gather all the people on a single plain and tie me to a [tree] 
trunk. Then, take an arrow from mj quiver and place it in the middle of the how, and saj, 'In the Name 
of Allah, the Lord of the boy,' then shoot me [ivith the arrow]. If jou do that, jou will [he ahle to] kill 
me." 

So [the King] gathered all the people in a single plain and tied him to a [tree] trunk. He then 
took an arrow from his quiver, placed it in the middle of the bow, said, "In the Name of Allah, 
the Lord of the hoy, " and fired the arrow. The arrow hit his temple. [The boy] placed his hand 
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on his temple, and then died. So the people said, "We believe in the l^ord of the boy, ive believe in 
the l^ord of the boj, we believe in the l^ord of the boj. " 

The King was then told, 'T)ojou see what jou feared^ By Allah, that which jou feared has happened! 
The people have believed [in the Lord of the bojj. " So [the King] ordered for ditches [to be dug] at 
the junctions of all the roads. When they were dug, fires were lit in them and [the King] said, 
"Whoever does not renounce his religion, then throw him in [the fire], or tell them to jump into it. " So this 
was what happened, until a woman came carrying a baby, and she hesitated to jump into the 
fire, so her child said to her, "O Mother! Have patience, for jou are upon the Trnth!'"'^^ 

The boy, in this Hadith, ordered the killing of himself as a sacrifice in the interest and benefit 
of the Din, and this indicates that such a deed is legitimate, and not considered suicide. 
Keeping in mind, that he did not receive revelation to do such a deed, and that he did not 
know of the outcome of his decision beforehand — and yet, our Shari'ah praised and extolled 
this story. 

Five: 




a £^ cl]9 ^UJifia iB^ J ^HgbW Q%L^^ 

KtHi^#c«Sa 

Imam Ahmad has narrated in his Musnad"", from Ibn 'Abbas 4C^ ! abh 0, that the Messenger 

of AUah said: "I smeUed on the Night of Ascension a beautiful fragrance, so I asked Jibril 
about it. He said that it was the fragrance of the hairdresser of Pharaoh's daughter, and of 
her (i.e. the hairdresser's) children. I asked him. What did she do?' He said, 'One day she was 



Cited by Muslim in The Book of Piet}' and Heart-Softeners (130), and this is his wording. It is also 
cited by Ahmad (6/17), Al-Tirmidhi in The Book of Exegesis #340, and Al-Nasa'i, also in The Book 
of Exegesis, as it appears in TuhfatAI-Ashrdf (4/199). For the lull Hadtth, and its explanation, refer to 
the book by At-Tibyan Publications, "The People of the Ditch". 

Refer to A.l-Musnad (1/310), and a similar narration is in Ibn Majah (4030). 
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combing Pharaoh's daughter's hair, and the comb fell from her hand, and said, "In the Name 
of yi//dh. " The daughter asked, "Do you mean my father?" She said, "No, rather, my l^ord and 
jour father's l^ord is yilldh." The daughter said, "Should I tell my father?" She said, 'Yes." 
When she told him, he summoned her, and asked her, "Do you have a Lord other than me?" 
She said, "My Lord and jour Lord is Allah. " Pharaoh ordered a copper furnace to be heated, 
and ordered that she and her children be thrown into it. She said, "Can I ask for only one 
thing?" Pharaoh replied, 'What is it?" She said, "I would like for jou to collect mj hones, and my 
children's hones in one piece of cloth, and hury us. "He said, "That is your right upon us." 

Her children were thro'wn in front of her eyes, one after another- till they came to the last 
boy who was being breastfed. She looked reluctant, but her son said, "O mother! Go 
ahead, for the torment of this world is much less than the torment of the Hereafter!" 

So she threw hersefinto it. "^^ 

And in this Hadith, the j\llah made the infant speak, as was the infant in the preceding story 
of People of the Ditch - telling the mother to jump into the fire, which indicates the virtue 
of this deed. And if sacrificing one's own self for the sake of the Din was not permissible, 
our Shari'ah would not have praised and extolled this action. And the speech of this infant is 
nothing but a miraculous symbol, showing the virtue of such a sacrificial deed. 

Six: 

On the authority of Aslam Abi 'Imran, that when they were fighting a mighty army of the 
Romans, a man in the Muslim army attacked the Roman ranks until he plunged himself into 
their ranks, and was in their midst. The people shouted, saying, "SuhhdnAlldhl Glory be to 
Allah! He has thrown himself into destruction!" Thereupon, Abu Ayyub j\l-Ansari /a^ ! abi 



Imam Ahmad Shakir ! £11^0 declared it Sahth in his Tahqtq (verification) oi A^l-Musnad (4/295, # 
2,822). 
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stood up, and said, "O people! You give this (wrong) interpretation to this verse, 
whereas it was revealed concerning us, the Atisar, when Allah had given honor to 
Islam, and its supporters had become many, whereupon some of us secretly said to 
one another . . . "Our wealth has been depleted, and Allah has given honor to Islam 
and its supporters have become many, so let us stay amidst our wealth and make up 
what has been depleted of it" TheveiU^on, Allah revealed to His Prophet, 



I (EpM9BPi9ifl»^^iaK»«f^aiii 

"And spend in the Path of Allah, and do not throw yourselves into destruction."^^ 

... refuting what we had said. So, the destruction lay in staying with our wealth and 
gaining it, and abandoning the battles." Abu Ayyub did not cease fighting, until (he was 
killed and) was buried in Constantine.''^^ 

Al-Bayhaqi included it, and other narrations in his Sunan in a chapter entitled, "Permissibility 
For a Man or Men to Vight Alone in the l^and of the Enemy" thereby citing it as evidence for the 
permissibility of advancing against a group, even if the more likely result is that they will kill 
him. 

In this Hadfth, Abu Ayyub explained that the verse [Al-Baqarah: 195] does not apply to one 
who immerses and plunges himself into the ranks of the enemies, even though it may seem 
to the people that he has thrown himself intro destruction. The Companions tacitly 
approved and accepted this explanation of his [by not objecting]. 

Seven: 

: 6^ i^^»ZjQ»£td) 6^Y0^cfcxa^iOHBAiil aa^ioB^d^Af^ 

Mu'ath ibn 'Afra' asked the Messenger of AUah lo'fe ^/^ ! aP'fe , "What makes AUah laugh 

upon His slave?" He replied, 'The slave immersing himself into the enemy without armor. " Mu'ath 
then took off his armor and fought until he was kiUed.^" 



" Al-Baqarah: 195 

Refer to Abu Dawud (3/27) and At-Tirmithi (4/280) have narrated (and At-Tirmithi graded it as 
Sahth); and declared Sahth by Al-Albani in As-Silsilah As-Sahihah (13), and Sahih At-Targhtb (1388). 
Also seeAl-Jdmi'As-Sahih of Al-Wadi'i (3/200, 4/126, 357, 381, 5/422, 423, 482), ^ndAs-Sahih Al- 
Musnad (140, 327). Also similar narrated by Ibn Hazm in Al-Muhalld (7/294); and Ibn Hajar in Al- 
hdhah (3/122). Also see Vat'h Al-mn (^l'h'h-'h\). 

Refer to MusannafVon Abi Shaybah (5/338). And in another narration, "When the people met to 
fight on the Day of Hadr, Awf ibn Al-Harith said, 'O Messenger of Allah! What causes Allah to 
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This Hadtth, and the one after it, is a clear evidence for the virtue of ]ihdd operations in 
which it is almost certain that one will die - and it indicates that Jihad has special rules which 
permit what may normally be prohibited. 

And on the authority of Anas ibn Malik ^ ! £lU^0, that a man asked, "O Messenger of 
AUah! If I plunge and penetrate into the rows of the mushrikm, and I fight them until I am 
killed - will I go to Paradise?" The Prophet l.'fe ^ i^ ! a?'^ replied, 'Yes. " So the man 
plunged into the rows of the mushrikin, and fought, until he was killed.^i 

It is also narrated, that on the Day of Uhud, 'Umar ibn ^\1-Khattab said to his brother, Zayd 
ibn Al-Khattab, "Take my armor, O my brother!" So Zayd answered, "I want Shahddah 
(martyrdom) just asjou do!" So they both left all the armor behind.22 

Eight: 



idgailgY^ci^/^BUOaOhb a^UDatifiOHBAila±p^ 



The Messenger of AUah |o^ 5<^ ! 3P'^ said, "The best of the martyrs are those who fight in the first 

rows of battle, they do not turn their faces (in anj direction), until they are killed. Those, are the ones who 
will fly in the Highest Chambers in Jannah; and jour Lord laughs at them, and if jour Lord laughs at a 
slave in this world— then there is no account for him. " ^^ 

Nine: 



%a3^lJB/9iiiCB&^6/9iil^^idRrb BUKI^i^k8y[dhis0l^c^flipi/^BU 



laugh upon His slave?' So he replied, "That He sees His slave submerge himself into the battle to fight without 
any armor. "So 'Awf ibn Al-Harith took off his armor, and he went forth and fought, till he was killed 
as a martyr." Narrated in 'Najl yil--A'ivtdr (7/212) of Ash-Shawkani, and Al-lsdbah (?)/A2) of Ibn 
Hajar. 

Narrated by Al-Hakim. Refer to Imam Ash-Shawkani's Nayl Al-Aiptdr (7/212). 

Narrated by At-Tabarani, and Al-Haythami narrated it under the chapter, "Going AfiterMartyrdom"- 
in Mujma' Jl^-Zawd'td. And Al-Haythami said, "Narrated by At-Tabarani, and its narrators are 
authentic narrators." Also refer to Al-lsti'db of Ibn 'Abdil-Barr. 

Refer to Kitdb A^l-Jihdd of Ibn Al-Mubarak (1/85). And narrated in similar words by Imdm Ahmad, 
Abu Ya'la, At-Tabarani, and Sa'id ibn Mansur. Declared Sahih by Al-Albani in Sahih A^l-Jdmi' (1107), 
and similar in A^s-Silsilah A^s-Sahthah (2558). 
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Ahmad narrated in his Musnad from Ibn Alas'ud that the Prophet said, "Our l^ord wonders at 
two men: a man who stirs from his bed ...to Saldt (prayer) . . . and a man who raids in the Path of Allah, 
and his companions are defeated, and he realises what awaits him in defeat and what awaits him in 
returning (to combat) - but he returns (to combat) until his blood is spilled. Allah sajs, "Look at My 
servant! He went back (to combat) hopeful and anxious for ttiat wtiicti is witti Me, 
until liis blood was spilled." ^^ 

Ibn An-Nuhas ! 31^0 commented, "Even if there was no other authentic Hadith regarding 

this topic, except this - it would suffice us as evidence for the virtue of plunging (into the 
enemy ranks). "^^ 

Ten: 

The Messenger of Allah said, "Three types of people are beloved by Allah. . . " and amongst them 
was mentioned, "The man who meets the enemy force, so he displays (or erects) his throat to them (i.e. 
fights them facing them and going towards them, not turning back), until he is killed, or his companions are 
made victorious. "^'^ 
And in another narration, the Messenger of AUah l.^ 5<^ ! £P^ said: 






F\ ■ rr ?T - 




loQitui^uittuiQ 



"Three people are loved bj Allah (Most High), and He laughs at them, andjojs at them: The one, when 
(his) group is left open (i. e. defeated), he fights behind them (i. e. when they are retreating) by himself, for 



Refer to A^l-Musnad (6/22, # 3,949) with the Tahqiq of Imam Ahmad Shakir, where he said, "Its 
chain is Sahih." h\-W?L\j\h?Lm\ said in Mujma' A^-Zawaid (2/255), "Ahmad and Abu Ya'la narrated it, 
as did At-Tabarani in Al-Kabtr, and its chain is Hasan. Abu Dawud narrated it in abbreviated form 
(2/326). Al-Albani said in Mishkdt Al-Masdbth (1207), "It is either Hasan or Sahth^" Also in SubulAs- 
Saldm of As-San'ani (4/1348-1349). 

Refer to Mashdri' Al-Ashwdq lid Masdri' Al-'Ush'shdq (1/532). 

Refer to Kitdb Al-Jihdd (1/84) of Ibn Al-Mubarak; declared Sahih by Al-Albani in Sahih Al-Jdmi' 
(3074). 
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Allah — so he is either killed, or Allah helps him and suffices him. And Allah says, "Look at My 
slave! How he patiently endured by himself, for Me!?"^'^ 

And in another narration, the Prophet t^ ^/^ ! SP^ said, 



The Messenger of j\llah said, "Three (types of people) Allah are beloved by Allah. . . " and among 
them is "... a man who was in a battalion and met the enemy, and they were defeated, but he faced them 
with his chest until he was killed or victorious. "^^ 

Eleven: 



0Pig^aQ0iUpUdgfltl 



Narrated from Abu Hurayrah, that the Messenger of ^\llah said, "Among the best of people, is a 
man who clasps the reins of his horse in the Path of Allah, flying on its back; whenever he hears a call for 
battle) or advancement towards the enemy - he flies to it, seeking death and being slain with eagerness . . . '^' 



Narrated by At-Tabarani in A^l-Kabtr, and Al-Haythami said "its narrators are trustworthy" '\n Mujma' 
A^^-Zaipd'id (2/255); declared Sahih by Al-Albani in As-Silsilah As-Sahihah (3478), and Hasan in Sahih 
At-Targhib {(i29). Shaykh Abu Qutaybah Ash-Shami mentioned, "When some of the Mujahidun in 
Afghanistan had to strategically retreat in a fierce battle near the cit}^ of Jalalabad, after the Russians 
began an enormous onslaught in that area, using a large number of tanks — our brother, Shaqiq 
Ibrahim Al-Madani, remained behind alone, to distract the Russians, while the rest of the brothers 
retreated due to the extremit}^ of the pounding of the bombs upon them; so he fought against them 
using mortars, until he was killed — may Allah have mercy upon him. A missile came and exploded 
near him; no trace of him could be seen, and no grave contained his body. So may Allah show a 
gracious mercy to him." 

Narrated by Ibn Abi Shaybah in his Musannaf (S/2?>9), and At-Tirmithi declared it Sahth (2491, 
2492); An-Nasa'i (1597, 2523), and Ahmad in his Musnad; as well as At-Tabarani in Al-Kabtr^ith a 
Hasan chain; Al-Hakim also narrated it, and declared it as Sahih. Al-Albani mentioned in Mishkdt Al- 
Masdbth (1864) that its chain is weak, but it has similar narrations which are strong and authentic. 
Also, in another similar Hadith, the Prophet lo1§ 5*^ ' a?^ said that Allah loves three types of 
people, and hates three types of people. So one of the Companions asked, "Who are these three 
people that Allah loves?" So the Messenger replied, "A man who raids in the Path of Allah, patiently 
enduring, and seeking (the Mercy of Allah), so he fights until he is killed. And you will find this person with you, 
written in the Book of Allah. "He then recited the verse, ISI^WyJJiiMBWft CTnU^jBPPMBI^PfWlifll 

"Verily, Allah loves those who light in His Cause in rows as if they were a solid structure." 

[As-Saff 4]." Declared Sahih by Al-Albani m Sahih At-Targhib (2569). 
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This clearly shows that seeking to be killed and pursuing martyrdom eagerly, are legitimate 
and praiseworthy acts. 

Twelve: 



On the authority of Anas ibn Malik )3^ ! abh0, that on the Day of Badr, the Messenger of 

AUah said: "Stand up to the Gardens, the width of which is that of the heavens and the earth!" 'Umayr 
ibn Al-Hamam said, "O Messenger of AUah: the width of the Gardens is like the heavens 
and the earth?" The Messenger of ^\llah replied, 'Yes. " 'Umayr then said, "Bakhin, BakhinT 
The Messenger |o^ ^ <^ ! a?'^ asked, 'What causes jou to say this saying of jours, Bakhin 

Bakhin?" So 'Umayr )3^ ! ath0 replied, "By j\llah, nothing, O Messenger of j\llah! Except 

that I hope to be of its people!" So the Messenger said, "Then indeed, jou will he from amongst 
them. " So he took out some dates and started eating them. And then he exclaimed, "If I were 



Refer to Muslim (1889). Declared Sahih by Al-Albani in Sahih At-Targhib (1226, 2736), and Sahih 
yil-Jdmi' (5915). The full Hadith ends with, "jind a man on top of a mountain peak or on the bottom of a deep 
valley, establishing the Saldt, giving the Xakdt, and worshipping his Ijord until death visits him. People see nothing 
from him but good. " And in other narrations, "seeking death or being slain. . . ". And in the Musnad of Abu 
'Awanah (5/59), 'S4 time will come upon mankind, when the best of them is the man who grasps the reins of his 
horse in the Path ofA^lldh, whenever he hears a call for battle), he gets on its back, and then he seeks death eagerly. " 
And yet in another Hadith, the Prophet li>1§ \^^ ! a?^ asked, "Should I not inform you of the best of 

mankind in status?" H\\e Companions responded, "But yes!" So he said, "jl man grasping onto the head of 
his horse in the Path of Allah, until he dies oris killed. "Al-Albani declared it Sahih in A^s-Silsilah As-Sahih ah 
(255), and Sahih A^t-Targhib (1298, 21?)1). And amongst those whom we hope Allah will include them 
amongst the ones mentioned in this Hadith, are those Nineteen Lions, those brave brothers of ours, 
who flew on their horses, eagerly seeking to kill and be killed in the Path of Allah. May Allah grant 
them the Highest Abodes in Paradise, along with the Beloved Ones, and have mercy upon them. 
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to live long enough to eat these dates - then verily, it is too lengthy of a life!" So he threw 
away the dates he had with him, and he fought against the enemies, until he was killed.^° 

From this Hadfth, we can see that after this Companion heard of the Gardens and pondered 
upon it, he could not keep himself away from it due to the yearning of being from its people 
— so he left alone to fight, with the intention of being killed. And the Prophet lo^ ^<^ ! £P^ 

did not oppose this. Rather, the Prophet V^ ^ <^ ! a?^ incited this, when he had said, 
"Stand up to the Gardens, the width of which is that of the heavens and the earth!"^^ 

Thirteen: 













UtfltfiUniqft: Ed^lE^UQBJBpU^U 



(■ 



And from Anas ibn Malik j2^ ! abh0 that he said: "Aly uncle Anas ibn Nadhar was absent 

from the fighting on the Day of Badr, so he said: 'O Messenger of Allah! J was absent from the first 

fight in which jou fought the poljtheists. If I am allowed to witness the fighting against the poljtheists, then 

verily, Allah will see what I shall do. ' So, when it was the day of Uhud, the Muslims were exposed 

to the enemy, so he said: 'O Allah! I seek Your pardon from what these people (meaning his 



Narrated by Muslim (1901), and authenticated by Al-Albam in Sahth At-Targhth (1312). An- 
Nawawi ! £1)^0 said in his Shark of this Hadtth, "It contains the permissibility of immersing and 

plunging one's self into the kuffdr, and seeking ShahMah (mart}rrdom). And this is something which is 
permissible, and there is nothing wrong with it, according to the majorit}^ of the ^Ulamd.'^ Refer to 
Sharh Muslim (13/46). Shaykh Abu Qutaybah Ash-Shami mentions, "Abu Tharr At-Tunisi — may 
Allah have mercy upon him — was killed in Afghanistan. He was a Hdftth of the Book of Allah, and 
his yearning was for martyrdom (ShahadaB) and to meet Allah (as a martyr). (One night) he was 
reading some Qur'dn, and he could not be patient and wait for the time for battle — so he went forth, 
alone all by himself, to the Communist enemies of Allah; and he fought them until he was killed." 

And in a similar narration, a man asked the Prophet, 'Where would I be, O Messenger of Allah, if 
I am killed?" He lo"l§ 5)2^ ! £P^ replied, "In Paradise. " So the man threw the dates which were in his 
hand, and he fought until he was killed. Refer to NaylAl-AiPtdr (7/212). 
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companions) have done, and I (announce) to You my disassociation from what these people (meaning the 
poljtheists) have done. ' Then he proceeded and was met by Sa'd ibn Mu'ath, so he said: 'O Sa'd 
ibn Mu'ath! The Gardens, by the Lord ofAn-Nadhar. . . I smell its fragrance from behind Mount Uhud!' 
Sa'd later said: 'I was not able to do what he did (fight as he did), O Messenger of AUah!' 
Anas said: 'So, we found him with about eighty wounds from strikes of swords, spears and 
arrows, and we found that he had been killed and the polytheists had mutilated his body. No 
one recognized him except his sister — she recognized him by his fingers — so Anas said: We 
thought or assumed that this verse was revealed regarding him and those who are like him: 



"Among the believers are men who have been true to their covenant with Allah (they 
have gone out for Jihad), of them some have fulfilled their obligations (have been 
martyred), and some of them are still waiting, but they have never changed (they 
never proved treacherous to their covenant which they concluded with Allah) in the 
least." ^^ 

Fourteen: 



On the authority of Mujahid ! £11^0, that the Prophet dispatched 'Abdullah ibn Mas'ud and 
Khabbab as one brigade, and Dihyah as a brigade on his own.^^ 

This indicates that regardless of the level of risk in an operation in Jihad, it remains 
permissible by default, and the greater the risk, the greater the reward. 

And similarly, in another narration, the Messenger of ^\llah dispatched 'Amr ibn Umayyah 
and a man from the -Ansdr'i.?, one brigade, and 'Abdullah ibn Anis as a brigade on his own. ^^^ 



'' Al-Ahzab: 23. The Hadtth is narrated by Al-Bukhari (2805), Muslim (1903). Al-Albani declared it 
Sahih in Sahih At-Targhib (1358). Ibn Hajar ! £1)^0 said in the Sharh of this Hadtth, "From the 
benefits obtained from the stoqr of Anas ibn Nadhar, is the permissibilit}^ of sacrificing one's own 
self in Jihad, and the virtue of fialfiUing this covenant, even if it is hard upon the soul, and even if it 
leads to death; and that the prohibition against throwing one's own self into destruction does not 
prohibit seeking martj^rdom in Jihad. And this Hadtth also shows the great and manifest virtue of 
Anas ibn Nadhar, and the correctness of his Imdn, and his true fear of Allah, and the strength of his 
certainty." Refer to Fat'h A^l-Bdrt {6/26-29). And Imam Ibn Al-Qayyim said, "And from the benefits 
extracted from the Battle of Uhud, is the permissibilit}^ of submerging one's self into the enemy 
ranks, as Anas ibn Nadhar and others did." Refer to Zdd A^l-Ma'dd (3/211). 

Refer to Al-Bayhaqi in A^s-SunanA^l-Kubrd (9/100), narrated with a Sahth chain. 

Refer to the above reference. 
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Fifteen: 

Al-Bayhaqi narrated, "Ash-Shafi'i ! d(^0 said, "One of the -Ansdrwi.?, late behind when the 

massacre of the Companions next to the well oiMa'unah took place. By the time he arrived 
vultures were already devouring his companions. He told ^\mr ibn Umayyah: "I am going 
to go forward onto this enemy, so that they can kill me. I don't want to be left behind 
when our companions have been killed." He did as he had said, and he was killed. When 
'Amr ibn Umayyah (the only survivor of the incident) told the Messenger of AUah about 
what happened, the Messenger of Allah said good words about that man and then he asked 
'Amr ibn Umayyah: "And why didn't jou go ahead with him?"^^ 

And in this Hadith, the Prophet lo^ 5<^ ! 9?^ did not object to the one who went forth 

with the intention to be killed — Rather, he encouraged it to the one who returned back, that 
he should have gone forth also, and been martyred like his companions. 

Sixteen: 



iHDdpnj ijQ^cidtie^jdq^ ! apu ! aG^eoo^ixiEaKj^ugOnDQflrii^uu^Gg 

(MbU 

On the authority of Anas ibn Malik that (when the enemy got the upper hand) on the day of 
the Battle of Uhud, the Messenger of AUah |o^ ^ )^ ! a?^ was left with only seven men 

from the Ansdr and two men from the Quraysh. When the enemy advanced to'wards him 
and overwhelmed him, he said, "Whosoever repels them from us, for him is Paradise, or he mil he my 
Companion in Paradise. " A man from the Ansdr came forward and fought (the enemy) until he 
was killed. The enemy advanced and overwhelmed him again and he repeated the words, 



Refer to As-Sunan Al-Kubra by Al-Bayhaqi (9/100). 
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"Whosoever repels them from us, for him is Paradise, or he will be mj Companion in Paradise. " A man 
from the Ansdr came forward and fought until he was killed. This state continued until the 
seven ^/^jf^r were killed (one after the other). Then the Messenger of AUah |oc ^/^ ! 5PD 
said to his two (remaining Qurajshi) Companions, "We have not done justice to our Companions. "^'^ 

Seventeen: 



Ibn Kathir narrated on the authority of Ibn Is'haq, that, "Abu Dujanah j3^ ! £ltp0 made 
himself the human shield of the Prophet lo^ ^ ^ ! a?^ , and arrows would strike his back, 
and it made him suffer, until many arro'ws had struck him."^^ 

So we see from this Hadfth, that it is permissible to sacrifice one's self for the sake of 
protected the commander — and this is not something which is specific to the Prophet ! 3? U 

|o^ 5<^ • So if it is permissible to sacrifice one's self for the commander — then what about 
for the entire Din} 

Eighteen: 



It is narrated in the two Sahihs from Yazid ibn Abi 'Ubayd, who said, "1 asked Salamah ibn 
al-Akwa' /a^ ! £ltp0, "For what did you give your Bay'ah (pledge of allegiance) to the 
Messenger of AUah, on the Day oi Hudajbiyah?" He replied, "For death."^^ 

Nineteen: 



^^ Refer to the Sahth of Muslim (1789). As for the statement of the Prophet \^ %^!% ! ip'fe , "We 

have not done justice to our Companions." Imam An-Nawawi explained, "The meaning of it is that, the 

Quraysh did not do justice to the Jlnsdr, because the two Qurayshis did not come out to fight, but 

rather, it was the A.nsdr^\\o came out, one after the other (and each one of them was killed)." 

^' Refer to Al-Btddjah Wan-Nihdjah (4/34). 

'' Refer to ¥at'h at-Bdri (6/117), Al-Bukhari (4169, 7206); and Muslim (1860). 
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14- Many have reported from Muhammad ibn Thabit ibn Qays ibn Shimas, when the 
Muslims were disclosed on the Day of Yamdmah, Saltm, the freed-slave of Abu Huthayfah, 
said, ''This is not how we used to act with the Messenger of Allah." Then, he dug a trench for 
himself, and stood in it carrying the flag of the Muhdjinn, and fought until he was killed as a 
martyr on the Day of Yamdmah. 

This and the next report indicate that steadfastness is desirable, even if it leads to death, and 
Saltm attributed this type of action to the [days of] the Messenger of ^\llah. 




! 39^6 ! ao^^iOAiKfiQLilib 



Once Musa ibn Anas while describing the Battle of Yamdmah, said, "Anas ibn Malik went to 
Thabit ibn Qays, who had lifted his clothes from his thighs and was applying Hanuf^ to his 
body. Anas asked, 'O Uncle! What is holding you back (from the battle)?' He replied, 'O my 
nephew! I am coming just now,' and went on perfuming himself with Hanut, then he came 
and sat (in the row). Anas then mentioned that the people fled from the battlefield. On that 
Thabit said, 'Clear the wajfor me to fight the enemy. This is not how we used to act with the Messenger of 
Alldh (i e. we never fled). How evil the habits jou have acquired from jour enemies!'"^ 

Ibn Hajar ! 31^0 added that, "Thabit ibn Qays ibn Shimas came on the Day of Yamamah, 

after he had applied Hanut, while he was wearing two white cloths to be buried in them, and 
the people had been defeated, so he said, "O Alldh! I disassociate myseffrom what these murshikun 
have brought, and I seek Your pardon from what these have done (meaning his companions)! How evil the 
habits JOU have acquired from jour enemies today! Tetfree the path between us and them!" So he plunged 
in, and he fought till he was killed..." This (story) contains the permissibility of seeking to 
kiU one's self in Jihad, and to forsake the easy way — and to prepare for death by applying the 
Hanut and wearing the Kafan from beforehand. And it contains the strength of Thabit ibn 



Hanut. fragrance and scent, of musk, amber, and camphor, which is applied to the Kafan [burial 
clothing] of the dead, to keep it from smelling bad for a long period of time. 

Refer to Al-Bukhari (2845); also by Ibn Al-Mubarak, Al-Bayhaqi, Ibn Sa'd, At-Tabarani, and Al- 
ii akim. 



24 



Qays, and the correctness of his conviction and his intention. And it also contains the 
invitation to wage the battle, and inciting to it, and rebuking those who flee away. And it also 
contains an indication of what the Companions were upon during the time of the Prophet 
^ ^W^ ! a?^ , of courage and resoluteness at the time of battle. ""^^ 

Ibn An-Nuhas ! 31^0 commented, "Hantit is the good fragrances which are applied to the 

dead specifically. So it is applied, to smell good. And the only reason they (those fighting in 
the battle) did that was — and AUah knows best — to prepare for death, and to make an 
unwavering decision to attain Shahddah (martyrdom) .""^^ 

Twenty: 



Ibn Jarir At-Tabari has narrated that in the Battle oiMM'iah, Ja'far ibn Abi Talib took the flag 
and fought until he became immersed in the fighting, whereupon he turned to a light- 
colored horse he had, and wounded it [so he could not escape], then he fought until he was 
killed. Hence, Ja'far was the first Muslim to "wound his horse (in this manner) *^ 

Twenty One: 



Abii Bakr ibn Abi Musa narrates, "I heard my father, while he was in the company of the 
enemy (in the battle), say that the Messenger of AUah said, 'Verily, the gates ofjannah are 
beneath the shades of swords," A poor man with rags on stood up and said, "O Abii 
Miisa, did you hear that from the Messenger of AUah?" My father replied, "^ es." The man 
went back to his company and told them, "I give you my fareweU, peace be upon you." He 



■*' Refer to F^/'A^/-B^n-(6/52). The Prophet lo'^^f^lS?^ said regarding him !^\ M 0, 'What a 

wonderful man Thdbit ibn Qays ibn Shimds is!" Narrated by Imam An-Nawawi in Tahthtb Al-A^sma (2/99), 
and declared Sahth by Al-Albani in SahihA^l-Jdmi' {611Q). 

Refer to Mashdri A^l-A^shwdq IldMasdri' A^l-'Ush'shdq (1/673). 
■*' Refer to At-Tdrfkh of At-Tabari (2/151). 
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then broke the sheath of his sword and threw it away, and marched towards the enemy 
striking them with his S'word until he was killed.'"^"^ 

Twenty One: 







On the authority of 'Ikrimah the freed-slave of Ibn 'Abbas, '"Amr ibn ^\1-Jamuh — an elderly 
man from the ^^jf^r— used to have a limp. So when the Prophet |o^ 5<^ ! £P^ went out to 
Badr, 'Amr said to his sons, "Take me out. " So his disability and condition was mentioned to 
the Prophet |o^ 5<^ ! 3P^ — and so he permitted him to stay at home. So when the Day of 

\]hud came, and the people went out (to fight), he told his sons, "Take me out." So they 
replied, "The Messenger of AUah allowed you and gave you permission (to stay)!" So he said, 
"Go far away from me!! You prohibited me from the Gardens at Tiadr, and now you forbid 
me from it at Uhud.Y' So he went out, and when the people met for battle, he asked the 
Messenger, "If I am killed today - Will I walk to the Gardens despite my limp?" The Prophet 
|o^ 5<^ ! £f?^ answered, "Yes." So 'Amr replied, "Then I swear by the One Who sent you 

with the Truth — Verily, I will indeed stride limping into the Gardens today, if AUah 
permits." He then said to a young boy servant of his who was with him, named Saltm, "Go 
back to your family (you are free)." So the boy said, "What is wrong with you? Will you not 
allow me to be struck with good (i.e. martyrdom) along with you?" So the man said, "Then go 
foth." So the boy went serv^ant boy went forth, and fought, until he was killed. Then 'Amr 
went forth, and fought, until he was killed.""^^ 



Refer to Muslim (1902), declared Sahth by Al-Albam in Sahth A.t-Targhtb (1309). The original 
statement of the Prophet lo'^ ^1^ ! %:?% is narrated m Al-Bukhari (2818, 2965, 3024), and Muslim 

(1742). Also refer to Ibn Hazm m Al-Muhalld (7/284), Ibn Al-Qa^yim m ZddAl-Madd (3/79), and 
Al-Albani m Sahth Al-Jdmt' (1530, 2750, 3117). 

Narrated by Ibn Al-Mubarak, Al-Bayhaqi, and mentioned by Al-Waqidi in Al-Maghd^t. 
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It is also narrated, that, '"Amr ibn Al-Jamuh said, "By Alldhl I will not return to my familj until I 
enter Paradise!" So 'Umar ibn Al-Khattab said to him, "O 'Amr! Do not stipulate something 
upon AUah." So the Messenger of AUah said, "Calmly, O 'Umar! For verily, amongst them are those 
who, when they take an oath hy Allah — indeed He fulfills them. And amongst them is Amr ihn Al- 
Jamuh, who will rush into Paradise with his limp!"*^ 

! iQjgZ !<% ik^! kj^h 6^Vi^f^ ! h^ ! aQ^BlJU<gteacb^39iU 

\^fS^ ! kfh ! aQ^6^Qi$igD^<$^\aiiz cMa jQaLwn luop^ 

! a9\5 ! aG^A^(iliZ G06 jQaLdY»d 000^^ 



And in another narration, '"Amr ibn ^\1-Jamuh came to the Prophet V^ %.^ ! di?^ , and 

asked, "O Messenger of AUah! If I fight in the Path of AUah, until I am killed — Will I "walk 
with this leg of mine being perfectly in the Gardens?" — he asked this because one of his legs 
had disability in it. So the Prophet |o^ ^ ^ ! a?^ answered, 'Yes. " So 'Amr, his nephew, 

and his freed-slave was kiUed on the Day of Uhud. So when the Messenger of ^\Uah ! a?^ 

lo'^ 5<^ passed by him, he said, "It is as if I am seeingjou walk with this leg of jours perfectly in the 

Gardens. "Then the Prophet lo^ ^<^ ! 3?^ ordered them three to be buried together in one 



grave."47 



Twenty Two: 



Refer to Sahih A^l-Mawdrid (1928) by Al-Albani, where he declared it Hasan. And Sa'id ibn Al- 
Musayyib narrated that also on the before the Day of Uhud, 'Abdullah ibn Jahsh '^^ ^1 <,s^-^J said, 
"O Allah! I swear to You, by You! That tomorrow I will meet the enemy, and then they will kill me, 
and they will disembowel my belly, and they will cut off by nose and ears — and then you will ask me, 
"For what (was this done)?" And I will answer you, "Forjou (0 my Ford). " So he met the enemy 
the next day, and that was done to him." Narrated by Ibn Al-Mubarak in Kitdb Al-Jihdd, and also by 
Al-Hakim, and agreed to by Ath-Thahabi, and Abu Nu'aym in Al-Hilyah, and 'Abdur-Razzaq in his 
Musannaf and Al-Waqidi in A^l-Maghd^t, and Ibn Hajar in A^l-hdbah. Refer to Fiqh A^s-Sirah by Al- 
Albani (262). 

Refer to A^hkdm A^l-Jand'i^ (185), where Al-Albani declared it Hasan. 
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It is narrated by Ibn 'Asakir and Ibn Kathir that the first Muslim to be killed on the Day of 
Yarmuk, was a man who came and told Abu 'Ubaydah ibn Al-Jarrah 1^ ! atp0, T have 

decided upon myself to exert the utmost effort against them (until thej kill me), so dojou wish for me to relay 
something to jour Prophet?" Abu 'Ubaydah replied, "Give to him my greetings of peace, and 
inform him that we have indeed found true what our Lord had promised us." So the man 
went forth (and fought), until he was killed, may AUah have mercy upon him."^^ 

So these Ahddith show that such actions which lead directly to death, which are done for the 
benefit of the Din, and to raise the Word of AUah, were something well known and 
widespread amongst the Companions and their followers (Tdbi'in) .'^'^ 



Refer to Tdrikh Dimashq of Ibn 'Asakir (67/101), and Ibn Kathir's A^l-Biddyah Wan-Nihdyah (7/11). 
The original research in Arabic contains 40 narrations, but for brevity we have omitted the 
remainder. 
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Verdicts of Scholars Concerning One Who Attacks the Enemy Alone 



Having established the permissibility of plunging into the enemy and attacking alone even 
when death is certain - we proceed and say that the martyrdom operations are derived from 
this principle, realizing that the prohibition of suicide relates to deficiency or absence of 
Imdn. However, the SalafAiA not have knowledge of martyrdom operations in their current- 
day form; for these evolved with the changes in techniques of warfare, and hence they did 
not specifically address them. However, they did address similar issues, such as that of 
attacking the enemy single-handedly and terrorizing them by showing that we are not afraid 
of death. They also deduced general principles under which the martyrdom operations fall, 
and in doing so they relied on evidences such as those we have mentioned in the previous 
section. There is one difference between the martyrdom operations and their classical 
precedent, namely that in our case the person is killed by his own hand, whereas in the other 
he was killed by the enemy's hand. We will also explain that this difference does not affect 
the verdict. 

Amongst the Scholars of the Companions and Tabi'In 

First) 

Ibn Al- Mubarak and Ibn Abi Shaybah have reported, that Mudrik ibn 'Awf ^\1-Ahmase said, 
"I was in the presence of 'Umar when the messenger of Nu'man ibn Muqrin cam to him and 
'Umar asked him about the people, whereupon he replied, "So-and-so and so-and-so were 
hit, and others and others whom I do not know." 'Umar said, "But Allah knows them." (The 
messenger) said, "O Amir Al-Mu'mintn\ (There was) a man who sold his life." At this Mudrik 
said, "That's my maternal uncle, by AUah, O Amtr Al-Mu'mintn\ People claimed he threw 
himself into destruction." 'Umar said, "Thej have lied (i.e. are mistaken). Kather, he is among those 
who have bought the Hereafter with this world. " Al-Bayhaqi mentioned that that was on the Day of 
Nahdwand.'^^ 

Second) 

Ibn Abi Shaybah has narrated that a battalion of kuffdr advanced, and a man from the Ansdr 
faced them and attacked them, and broke through their ranks, then returned, repeating this 
twice or thrice. Sa'd ibn Hisham mentioned this to Abu Hurayrah, upon which he recited the 
verse. 



50 



Refer to the Musannaf oiYon Abi Shaybah (5/303); and also Fat'h A^l-Ban of Ibn Hajar (8/33-34), 
similar narrated by Ibn Jarir. 
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"And amongst mankind is he who sells himself, seeking the Pleasure of Allah. And 
Allah is hill of Sympathy to (His) slaves. '^^ 

Third) 

Al-Hakim and Ibn Abi Hatttn have narrated, with a similar narration recorded by Ibn 
'Asakir, that Al-Bara' was asked about the verse. 



"And spend in the Path of Allah, and do not throw yourselves into destruction. 



"S2 



. . . Does it refer to a man who encounters the enemy and fights until he is killed [and in 
another narration, "who plunges into an enemy battalion numhering 1 ,000, and he goes in with onlj a 
sword in his hand"\} He said, "No, rather it is a man who commits a sin, and then says 
Allah will not forgive him." ">^ 

Fourth) 

It is narrated that Al-Qasim ibn Alukhaymarah, one of the famous Imams of the Tdbi'in, said 
regarding the verse. 



"And spend in the Path of Allah, and do not throw yourselves into destruction. " ^^^ 

He said, "Destruction is to abandon spending in the Path of AUah Qihad). As for if a man 
plunges into the enemy who numbers 10,000 - then there is no objection against doing 
such."55 

Verdicts of Renowned Scholars of Tafsir 



Refer to his Musannaf (5/ ?)22). 
'' Al-Baqarah: 195 

Refer to A^l-Mustadmk of Al-Hakim (2/275), and TafstrVon Abi Hatim (1/128). This explanation 
of the verse was narrated by At-Tabari in his Tafsir (3/584) from Huthayfah, Ibn Abbas, 'Ikrimah, 
Hasan Al-Basri, Ata', Sa'id ibn Jubayr, Dhahhak, As-Suddi, Mujahid, and others. Also refer to Ash- 
Shaybani in As-Sijar A^l-Kabtr Ibn Abi Shaybah narrated that Mujahid said regarding this verse, 
"When you meet the enemy, then show them your bosom (fight bravely going forth), for indeed this 
verse was sent down regarding spending." Refer to his Musannafi^l'h'hV). 
"* Al-Baqarah: 195 

Refer to Mashdri' Al-A^shwdq (1/528). 
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Fifth) 

Ibn Al-'Arabi said, commenting on the verse, 



"And spend in the Path of Allah, and do not throw yourselves into destruction."^'' 

"There are five views about (the meaning of) "destmction" (in this verse): 

• Do not give up spending (in the Path of Allah) 

• Do not go out without provision 

• Do not abandon Jihad 

• Do not take on an enemy you are not capable of withstanding 

• Do not despair of forgiveness 

At-Tabari said: "It is general (in scope), and there is no contradiction between them." He is 
right, except regarding plunging into the enemy, for scholars have disagreed concerning this. 
Al-Qasim ibn Mukhaymarah, Al-Qasim ibn Muhammad and 'Abdul-Malik from among our 
{Mdliki) scholars have said there is no objection to a man single-handedly taking on an 
enormous army, if he is strong and (the action) is sincerely for Allah. If he has no power, 
then that is self-destruction. It has been said (by some) that if he is seeking martyrdom and 
his intention is sincere, he can attack, for his goal is to kill one of the enemy forces, and that 
is clear in the verse, 

"And amongst mankind is he who sells himself, seeking the Pleasure of Allah. And 
Allah is hill of Sympathy to (His) slaves. ^^" 

And the correct opinion according to me, is that of permissibility of plunging into an army 
one cannot withstand, for it contains four [possible] aspects: 

• Seeking martyrdom 

• Inflicting losses [on the enemy] 

'' Al-Baqarah: 195 
'' Al-Baqarah: 207 
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• Encouraging the Muslims to attack 

• Demoralizing the enemy, by showing them that if one man can do this, "what wiU all of the 
others combined together be able to do!"^^ 

And all of these four are fulfilled in martyrdom operations. 

Sixth) 

Al-Qurtubi ! £1)^0 said, "Muhammad ibn Al-Hasan Ash-Shaybani, the student of Abu 

Hanifah, said: If a man single-handedly plunges into and attacks 1,000 mushrikm, there is no 
objection to it if there is hope of success, or inflicting loss on the enemy - otherwise it is 
disliked, for then he would expose himself to death without having benefited the Muslims. 
As for someone "whose aim is to incite the Muslims to emulate his feat, it's permissibility is 
not far-fetched, for it contains benefit for the Muslims in certain ways. If his intent is to 
terrorize the enemy, and demonstrate the Aluslims' strength of Iman, its permissibility is not 
far-fetched. If there is benefit in it for the Muslims, then giving one's life for the 
strengthening of the Din and weakening of the infidels - then it is the Noble Status by which 
AUah has praised the Believers, in His Statement, 



"Verily, Allah has purchased from the believers, their lives and their wealth in return 
for Paradise being theirs. " ^^ 

And other such verses in -which j\llah has extolled those who sacrifice themselves. "^° 

Seventh) 

Imam Ash-Shawkani said about the verse of self-destruction, "The truth is that words have 
general implication, and are not specific to the circumstances of revelation. So everything 
which may be described as worldly or religious self-destruction is implied by it, as stated by 
Ibn Jarir At-Tabari. Amongst that which comes under this verse is a man attacking an enemy 
army which he can neither overcome, nor have any effect beneficial to the Mujahidin." ^^ 

The implication of Ash-Shawkani's words are - that if there is a benefit, it becomes 
permissible. 



58 



Refer to Ahkdm Al-Qur'dn by Ibn Al-'Arabi (1/116), and also Al-Qurtubi (2/363-364). 
At-Tawbah: 111. (9/111). 

Refer to T^fr Al-Qurtubi (2/364). Also refer to Ahkdm Al-Qur'dn by Al-Jassas (3/262-263). 
Refer to his Tafstr, Fat'h al-Qadtr (1/297). 
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Texts of the Mathahib, Schools of Thought 

Followers of Imam Ahu Hamfah 

Eighth) 

Ibn 'Abidin says, "There is no objection against a man fighting alone, even if he thinks he 
"will be killed, as long as he achieves something such as killing, wounding or defeating (the 
enemy) - for this has been reported from a number of the Companions in the presence of 
the Messenger of ±\Mh on the Day of Ulmd, and he praised them for it. If, however, he 
knows that he will not inflict any loss on them, it is not permissible for him to attack, for it 
would not contribute to the strengthening of the Dtn."^'^ 

Ninth) 

As-Sarkhasi said explaining that, "It is apparent that the stipulation is that his plunging in will 
indeed inflict damage to the kuffar (if so, then it is permissible)."''^ 

Tenth) 

Abu Bakr Al-Jassas ! £1/^0 mentioned, after mentioning the quote of Ash-Shaybani 

mentioned earlier, "If it is like that (i.e. no benefit for the Din, or damage for the kuffar), 
then he should not destroy himself since there is no benefit returning to the Drn nor to the 
Muslims. But, if there is a benefit for the Dm or the Muslims in his destroying himself, then 
this is a noble position which AUah praised the Companions. . .""^"^ 

And the statement of Ash-Shaybani — Abu Hanifah's student — has already preceded. 

Followers of Imam Malik ibn Anas 

Eleventh) 

Ibn Khuwayz Mandad said, as cited by Imam Al-Qurtubi, "As for a man single-handedly 
attacking 100 or more enemy troops. . . this has two scenarios: 

If he is certain, or overwhelmingly believes, that he will kill the subject of his attack, and 
emerge safe, then it is good; and similarly if he is reasonably certain that he wiU be killed, but 



Refer to his Hash iy ah (4/303). 

Refer to Sharh A^s-SiyarA^l-Kabtr (1/163-164). 

Refer to A^hkdm A^l-Qur'dn by Al-Jassas (3/262-263). 
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will inflict loss to the enemy or cause damage, or have a beneficial effect for the Muslims, 
then it is permissible also." ''^ 

And statements of Al-Qurtubi and Ibn Al-'Arabi have already preceded. 

Followers of Imam Ash-Shdfi't 

Twelfth) 

In the completion oiAl-Majmu' by Al-Muti'i ! £11^0, we find, "If the number of the kuffdr is 

twice the numbers of the Muslims, and they do not fear defeat, it is obligatory to stand 
firm. . . And if they are more convinced that they "will fall in destruction, then there are two 
possibilities: 

1) That they may turn back, based on the verse. 



and do not throw yourselves into destruction. 



"db 



2) That they may not turn back, and this is the correct view, based on the verse, 
(meaning), 

"O you who believe! When you meet (an enemy) force, take a firm stand 
against them. . . "^'^ 

. . . And because the Mujahid only fights in order to slay or to be slain. 

If the number of the kuffdr exceed twice the numbers of the Muslims, then they may turn 
back. If they are more convinced that they will not be destroyed, then it is better for them to 
remain steadfast so that the Muslims are not routed. If they are more convinced that they 
win be destroyed, then there are two possibilities: 

• That it is obligatory to turn back, based on the words of ^\llah, " , . and do not 
throw yourselves into destruction. "''^ 



Refer to his Tafstr (2/364). 
'' Al-Baqarah: 195 
'' Al-Anfal: 45 

68 



Al-Baqarah: 195 
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• That it is merely recommended for them to turn back, but not compulsory, for if they are 
killed, they will be victorious with martyrdom." ''' 

Thirteenth) 

Imam Al-Ghazali said, "There is no disagreement that a Muslim can single-handedly attack 
the rows of the kuffdr and fight, even if he knows he will be killed. Just as it is permissible to 
fight the kuffdr until martyrdom, that is also permissible; because that is contained in 
Commanding the Good and Forbidding the Evil. But, if he knows that his attack will cause 
no damage to the kuffdr— as if a blind or disabled person was to throw himself into the rows 
of the kuffdr — then this is something which is forbidden, and it is included in the generality 
of the verse of self-destruction. Rather, it is permissible to go forth, only when he will not be 
killed until he kills (or inflicts damage to the kuffdr), or he kno'ws he will break the morale of 
the kuffdr by demonstrating to them his dancing with death, and making them believe that 
the rest of the Muslims similarly have little fear of death, and that they love Shahddah 
(martyrdom) in the Path of AUah — and by doing such, the enemies' strength breaks down." 

70 

And this is one of the most obvious effects — rather, miracle - after a Mujahid sells himself to 
His Lord — it is a cause of terror and fright for the enemies of ^\llah in the East and the 
West, and it trembles the highest towers of kufr and transgression, and all praise belongs to 
AUah Alone. 

Followers of Imam Ahmad ihn Hanbal 

Fourteenth) 

Imdm Ibn Qudamah said, "If the enemy is more than twice the Muslims' number, and the 
Muslims are reasonably certain of victory, then it is preferable to remain steadfast on account 
of the benefit (involved), but if they turn back it is permissible, for they are not immune to 
destruction... it is conceivable that it is obligatory upon them to stand fast if they are 
reasonably certain of victory, on account of the benefit; but if they are reasonably certain of 
being defeated by remaining and being unscathed by turning back, then it is preferable for 
them to turn back - but if they remain steadfast and firm, it is permissible, for they have a 
goal of martyrdom, and it is also possible that they will be victorious. If they are reasonably 
certain of being routed whether they remain put or turn back, then it is preferable for them 
to (stay put and) remain steadfast to attain the rank of the Shuhada' (martyrs), going forth 
bravely to the fight, hoping (for j\llah's Pleasure), and this more virtuous than fleeing; and 
also because it is possible they might be victorious." ^^ 



Refer to the competition oi Al-Majmu (19/291). 
Refer to IfhafAs-Sadah Al-Muttaqin Sharh Ihya 'Ulum A^d-Dm (7/26). 
'' Refer to Al-Mughm (9/309). 
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Fifteenth) 

Shajkh Al-lsldm Ibn Taymiyyah said, "And it is narrated from Muslim in his Sahih from the 
Prophet lo'fe ^i^ ! aP'fe the story of the People of the Ditch, and in it is that the young boy 

ordered the killing of himself for the Maslahah (benefit) of making the Dm triumphant. And 
for this reason, the Four Imams permitted the Muslim to immerse into the ranks of the kuffdr 
- even if he knows that most likely the enemies will kill him — (so they permitted this) as long 
as there is a benefit for the Muslims in (him doing) that. . ."^^ 

Followers of Imam Ddwud Ath-Thdhin 

Sixteenth) 

Imam Ibn Hazm said, "Neither Abu Ayyub Al-Ansari nor Abu Musa Al-Ash'ari criticized the 
man plunging alone into a raging enemy force and remaining steadfast until he was killed. . . 
It has been authentically narrated that a man from amongst the Companions asked the 
Messenger of AUah \^ 5<^ ! £f?^ about what makes AUah laugh upon His slave, and he 

answered, "The slave immersing himself into the enemy without armor" - whereupon the man 
removed his armor and penetrated the enemy (ranks, fighting) until he was kiRed."^^ 



^^ Refer to Majmu Al-Vatdwd (28/540). 
'' Refer to Al-Muhalld Q jl'iA). 
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Some Analysis 



The Hadtth of the young boy and the king is the strongest evidence for this issue. The Hadtth 
explains that when the boy saw that his being killed in a specific manner would be a means 
for spreading the Dm - he advised the king - from whom AUah had protected him up till 
then - how to kill him, for spreading the Drn was more weighty in his eyes than his remaining 
alive. So thus, he took part in destroying his own life. Yes, he did not destroy it by his own 
hand, but his advice was the sole factor leading to his death. 

This is just as if a man, suffering from painful wounds, asked someone else to kill him; he 
would be as guilty of suicide as if he had taken his own life, regardless of who did the killing, 
for he is the one who requested it — and everyone would agree to this, and would agree that 
the killing hand here does not change the ruling. 

But when the Messenger of j\llah mentioned this young boy in a praising and extolling 
manner, it becomes clear that the difference between the two deeds is the intention. So he 
praised the young boy because he indirectly killed himself for the sake of giving victory to 
the Dm (as opposed to the one who asks someone to kill him due to his misery). So this is 
crystal clear evidence regarding the permissibility of such a deed, and regarding the 
permissibility of self- sacrificial operations. 

Similarly, AUah praised those who believed in the young boy's Lord; those who jumped into 
the ditches of fire, as a victory to the Dm, and preferring their Dm over this world. Nay, even 
the infant spoke, encouraging its mother to advance when she hesitated about plunging 
herself into the fire. And AUah did not make the infant speak, except to speak the Truth. 
And j\Uah revealed a Sttrah regarding them, which will be recited eternaUy, in which they 
were praised, which described their fate as. 



"For them will be Gardens under which rivers How (Paradise). That is the Great 
Success."'''^ 

So they sacrificed for the sake of their Dfn, by seUing their souls to AUah, and that is the 
Great Success. 

The story of the hairdresser of Pharaoh's daughter is similar. We have cited evidences from 
our Shati'ah which fortify these two Hadiths, and our Shari'ah has praised and extoUed the 
deeds and actions of the People of the Ditch and the hairdresser of Pharaoh's daughter; and 



Al-Buruj: 11 
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nothing has appeared to contradict sacrificing one's life for raising l^a llaha Ilia Allah. Hence, 
the content of these two Hadtths is part of our Shari'ah, according to the majority of scholars. 

In fact, we see that this sort of operation was carried out both, in the presence of the 
Prophet |o^ ^<^ ! 9?^ , and after him by the Companions |»^ ! £lbh0, not once but many 

times. Furthermore, protection of the Dm is the greatest service a Mujahid performs, and the 
evidences do not leave us with any doubt that a Mujahid may sacrifice his life for the Dfn. 
Abu Dujanah )3^ ! ath0 was the human- shield of the Prophet |o^ 5<^ ! a?^ , and this 

supports the permissibility of a person sacrificing himself for others in the interests of the 

Dfn. 
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Synopsis 

It has become clear that the 'Ulamd gave, to the issue of plunging all alone into the enemy 
with reasonable certainty of being killed, the same verdict as in the cases of death being 
definitely certain, such that whoever permits the latter, also permits the former. 

Further, the majority of scholars gave conditions for the permissibility: 

1. Intention 

2. Infliction of losses on the enemy 

3. Terrorizing them 

4. Raising the morale of the Muslims 

Al-Qurtubi and Ibn Qudamah allowed plunging into the enemy with only a sincere 
intention, even if no other conditions are fulfilled — and this is because seeking martyrdom is 
legislated matter (Mashm). Since there is no explicit stipulation of the majority's conditions 
in narrations, this view appears preferable. The majority deduced their conditions from 
general standards of the Shati'ah, but the general need not restrict the specific. Yes, we do say 
that if there is no benefit to the Muslims or the Mujahidin in a certain action, then it should 
not be carried out, and is not the most optimal practice, but this is apart from the original 
permissibility of the act, for to condemn one seeking martyrdom without a firm basis is an 
injustice, just as it is not proper to go forth to martyrdom for its own sake, without there 
being another matter which would be of benefit to the Muslims and Mujahidin. 
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The Issue of Using Prisoners as a Human Shield 



Just as going forth to the enemy and plunging into their ranks without wearing any armor, is 
a praiseworthy act which indirectly leads to the killing of one's own self — so is the topic of 
martyrdom operations, it is just another praiseworthy type, if the intention is sincere. And 
this is because indirectly killing is exactly the same as directly killing, according to the 
opinion of the majority of the scholars, as we will explain, InShd'Alldh. 

The issue of killing Muslim prisoners whom the enemy has used as a human shield 
resembles the issue at hand, although there is also a difference between them. 

The similarity is that both involve ending a Muslim life for the sake of the benefit of the Din. 
The difference between the issues is that killing those used as a shield was permitted by 
scholars out of necessity, for there does not exist any text permitting the killing of someone 
else, rather it derives from the public interest overshadowing the individual interest. Hence, 
killing prisoners used as human shields is based on the rule of Viqh the "dire necessities 
permit the unlawful", and also of "choosing the lesser of two evils when one is inevitable". 
As for martyrdom operations, no such rules need be applied, for we have clear texts 
encouraging plunging into the enemy ranks in spite of the certainty of being killed, and it is 
not a case of necessity. 

Killing another person is an even greater sin than killing oneself; Al-Qurtubi mentions in his 
Tafsif^ the Ijmd' of scholars that anyone who is coerced to kill someone else may not 
comply. Hence whoever allows killing another Muslim, where no textual evidence exists, but 
for an overwhelming Islamic benefit, should similarly allo'w killing oneself for an 
overwhelming benefit, for the taking of one's own life is less harmful than taking someone 
else's life. This would be even if we did not have any texts to support martyrdom operations, 
although we actually do have specific evidences, as mentioned earlier. 

And whosoever permits the killin g of a Muslim, for the sake of the benefit of the Muslims in 
general, then he cannot refrain from permitting the killing of one's own self for the sake of 
the benefit of the Muslims in general. And the only reason the Vuqahd' of the past did not 
address this issue, is because the methods of warfare and the tactics of battles have change 
drastically. 

The Muslim army is ordinarily prohibited from killing not only Muslims, but also Thimmis 
[kuffdr living as protected subjects of the Muslim state), as well as old men, women and 
children from among the kuffdr. If Muslim prisoners of war are used by the kuffdr then it is 
not permissible to fire on them except in cases of dire necessity. In the case of "women and 
children of the unbelievers, however, they could be fired upon for the convenience of war 
even if it is not dire necessity, for war may need such action, but the intention should not be 



Refer to his Tafsir (10/183). 
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specifically to kiU the non-combatants. And the Prophet of AUah (may peace be upon him), 
when asked about the women and children [Tharanjj] of the polytheists being killed during 
the night raid- he said: 'They are from them". And in similar narrations, it is reported that he 
replied by saying, ''Thej are from their fathers. " ''^ 

In the case of Muslims, ho'wever, firing is permissible only if abstaining will lead to an 
extensive harm, such as a greater number of Muslims being killed than those being used as 
human shields, or the Muslims being defeated and their land overrun. In such a case, any 
Muslims killed as a result will be raised up according to their intentions. 

The majority of scholars consider it obligatory to attack the enemy in cases of necessity, even 
if it leads to the members of a human shield being killed. ^^ The Imam Ash-Sharbini in 
Mughni Al-Muhtdj ^&?, two conditions which should be satisfied: 

1. That the Mujahidin try their best to avoid hitting the shield deliberately. 

2. That they do not intend to kdl the people being uses as a shield. 

And also Ibn Qasim said, "He said in ''Al-lnsaf: If they use a Muslim as a shield, then it is 
impermissible to strike him- except when it is feared (that it is a greater danger if the kdfir is 
not struck), then it is permissible to strike them, while aiming at the kuffdr. And there is no 
argument against this (permissibility)." ''^ 

Shajkh Al-lsldm Ibn Taymiyyah ! £1^0 said. "And the scholars are unitedi}a3X, if the armies of 

the kuffdr shield themselves using the Muslim prisoners who are with them, and danger is 
feared for the (rest of the) Muslims if the kuffdr are not fought- then it is permissible to fight 
them, even if it leads to the killing of the Muslims who "were being used as shields." '^ 

Ibn Taymiyyah said, "If the kuffdr use Muslims as a human shields, and the kuffdr cannot be 
repelled except by killing (the Muslims), then (the Muslim army may shoot), for inflictions 
and afflictions may strike one in this world who does not deserve it in the Hereafter, and it 
counts as a misfortune for him (for which he may be rewarded). Some expressed this by 
saying: "The killer is a Mujahid and the killed one is a martyr."^" 



'' Refer to 'Tat'h Al-Bdrt (6/146), and ''Al-Minhdj Sharh Sahih Muslim Ibn Al-Uajjdf (12/49), ''Sunan 
IbnMdjaF' (2/967), ''SunanAbiDdmd' (3/56), ''Musnad Ahmad' (4/38), Al-Bayhaqi (9/78), Ibn Abi 
Shaybah (12/388), At-Tabarani m 'Al-Kabti' (8/102), Al-Baghawi m ''Sharh As-SmnaV' (10/50), Al- 
Humaydi (2/343, # 781), and At-Tahawi m ''Ma'dni Al-Athdi' (3/221), and 'fdmrAl-Usut' by Ibn 
Al-Athir (2/733), and Ibn al-Arabi m Aridhat alAhwathig /6S). 

Refer to Ash-Shawkani's Fat'h Al-Qadir (5/447), Mughni Al-Muhtdj (4/244), Hdshijat Ad-Dusuqt 
(2/178), and Ibn Qudamah's Al-Mughm {\Q / SQS) . 
'' Refer to 'Al-Hdshiyah Aid Ar-Rawdh'' (4/271). 
™ Refer to ''Majmu Al-Fatdwd' (28/537-546, 20/52). 
'° Refer to ''Majmu' Al-Fatdiid" (10/376). 
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The majority of Hanaffs and Mdlikts, as well as Imam Sufyan Ath-Thawri, have permitted 
attacking -when the enemies have used Muslims as human shields, whether or not abstaining 
would be detrimental or lead to defeat, reasoning that otherwise Jihad would never take 
place. ^1 The "weakness of this position is clear, in that the sanctity of a Muslim life is greater 
than to allow its taking without a clear proof, and moreover such shields are not universally 
used, and so Jihad would not necessarily come to a halt. 

In the case of women children and old men from among the kuffar hemg used as shields, the 
majority of -Ahndf, Shaivdfi' and Handbilah have permitted attacking them even if it is not a 
dire necessity, as long as it is just a need.^^ The Mdlikijjah differed, despite the fact that they 
permit fighting the kuffdr even if they use Muslims as human shields, even if there is no dire 
necessity, and it leads to the killing of those Muslims as human shields — and this is a strange 
disparity; but for brevity we will not mention their reasoning. ^^ 



'' V.&i&ttoVat'hAl-Qadir{SI\\^),AhkdmAl-QurdnoiK\-]?i%%?i% (5/273) and M/«^/^^/->/f/ (3/151). 
*^ Refer to As-Sijar Al-Kabtr (4/1554), Mughnt Al-Muhtdj (4/224) and v4/-M»g/^Kf (10/504). 
'' Refer to Dardir's Ash-Sharh Al-Kabir (2/178) and Minah Al-JaM (3/150) . 
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The View of the Scholars Concerning One Who Assists in Killing 



Plunging into the enemy ranks without hope of escape is the greatest means by which a 
Mujahid contributes to killing himself, and contributing to one's own death is just like killing 
oneself, just as one who deliberately, but indirectly, causes the death of someone is just like 
one who actually killed him directly. The majority of scholars, from amongst the Mdlikijjah, 
Shdfi'ijjah, and Handbilah, have subjected one who kills someone indirectly to being killed in 
retaliation just as in the case of a direct murder. 

Among the textual bases for this is that which Al-Bukhari has reported, that a boy was 
assassinated, whereupon 'Umar said, "Even if all of the People of San' a' (Yemen) had taken apart 
(of this assassination), then I would indeed kill them all due to him. " From a rational angle, if killing in 
retaliation were to be halted in such a case, murder would increase, for murderers would 
merely use one or more accomplices without fear of being executed for the crime. The 
monetary compensation of blood-money would not deter all murderers, especially the rich.^'^ 

Hence it is fitting for all the participants to be executed, and in a similar light the Qur'an 
describes one who kills one person to be like one who has killed all of mankind. 

So, if one who contributes to killing himself by plunging into the enemy is praised because 
of the sincere intention of lifting the Word of AUah - then this praise applies independent of 
the weapon and manner in which he gives up his life. We have already mentioned in 
evidence #12 and #13 the Companions' actions, and no criticism or stipulation has been 
recorded from the Prophet |o^ 5<^ ! £P^ of such a practice. 

Hence, if allowing oneself to be killed by the enemy is permissible when it is in the beneficial 
interests {Maslahah) of the Muslims, then directly killing oneself for the same purpose should 
be allowed — especially when such infliction of damage to the kuffdr cannot be done except 
using these methods of self-sacrificial operations; and in such a case a Mujahid is exempted 
from the general texts which prohibit taking one's own life. 



Refer to A^s-Sayl al-Jarrdr of Ash-Shawkani (4/397), T^x/Jfr Al-Qurtubi (2/251), Majmil Al-V atdwd of 
Ibn Taymi)r)rah (20/382), A^l-Bahr Jlr-Kd'iq (8/354), As-San'ani in Suhul A.s-Saldm (3/493), and As- 
Sam'aniin Qmvdti'A^l-A^dillah (2/243). 
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Definition of a Shahid (martyr) 

Imam An-Nawawi has enumerated seven explanations for why the martyr is called "Shahid" 



85. 



(1) Because AUah and His Prophet have testified {ShahddaB) concerning his entry into 
Heaven 

(2) Because he is alive with his Lord 

(3) Because the Angels of Mercy witness [Shahddali) the taking of his soul 

(4) Because he will be among those who testify [Shahddal)) over nations on the Day of 
Resurrection 

(5) Because his faith and good ending have been witnessed [Shahddali) externally 

(6) Because he has a witness [Shahddali) to his death, namely his blood 

(7) Because his soul immediately witnesses [Shahddali) Heaven 

Ibn Hajar has mentioned fourteen means by which a person can acquire the title, some of 
them specifically related to being killed in the path of AUah and others not.^"^ 

And the Fi^qahd' hsiYt given the S har'f dtfmition as follows: 

According to the followers of the Hanaff Math'halr. 

Then, from the author oi Hdshijah Ibn 'Ahidin: "... he is the one whom the polytheists have 
killed, or has been found killed in the course of battle and has signs of injury that are either 
apparent or concealed, such as bleeding from the eye, or the likes."^^ 

And also, Az-Zayla'i said: "... anyone who is killed fighting the warmongers, transgressors 
or highway robbers in that (his death) is in some way linked to the enemy, whether directlj or 
indirectly, is a martyr. And anyone whose killing is not linked to the enemy is not a martyr."*^ 

According to the followers of the Maliki Math'hah. 

Ad-Dardir said, in Ash-Sharh Al-Kahir. "... he is only the one "who is killed fighting the 
warmongers, even if: he is killed in the land of Islam by the warmongers that have invaded 
the Muslims, or he did not fight because he was unaware (of the fighting) or was asleep, or 
he was killed by a Muslim who thought he was a kdfir, or he was stomped to death by a 



In Sharh Sahth Muslim (1/515) ?Ln<\ Al-Majmu' [1/211). 
'" Refer to Fat'h Al-Bdn (6/43) . 

Refer to Hdshijah Ibn 'A^bidm (2/268), ^nd A^l-Inqyah margins oiFat'h A^l-Qadtr (2/142). 
^^ Refer to Tabyin Al-Haqd'iq (1/247), Tind Al-Bahr Ar-V^'iq (2/211). Trans. Note: The Ahndfise the 
only ones who hold this opinion, as will be discussed shortly. 
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horse, or he accidentally killed himself by his own s'word or arrow, or he fell in a well or fell 
from a high tower during the fighting."^^ 

According to the followers of the ShaS'i Math'hab: 

Ibn Hajar said he is: "... the one who is killed sincerely fighting against the kuffdr, going 
towards them and not showing them his back."'" 

And in Mughni Al-Muhtdj. "... he is the one who is killed while fighting the kuffdr, going 
towards them and not showing them his back, so that the Word of Allah may be the highest, 
and the word of those who disbelieve may be the lowest, without seeking any part of this 
World.""! 

According to the Hanbali Math'hab: 

From 'Kishdf al-Qind'\ "... the martyr is the one who dies as a result of fighting with the kuffdr 
during the time of fighting."'^ 

And Ibn Qudamah said: "... so if the martyr's weapon comes back upon him and kills him, 
then he is like the one "who was killed by the hands of the enemy. And Al-Qadhi ('lyadh) 
said: He is to be washed and prayed over because he did not die by the hands of the kuffdr. 
This is similar to the one whom this happens to outside of the battlefield, and supporting 
this is what Abu Dawud"^ narrated from a man from the Companions of the Prophet ! 3?^ 

t^e ^i33^ who said: "We attacked the territory of (the tribe of) Juhajnah, so a man from the 
Muslims was chasing after one of them and struck him, thereby hitting himself with his own 
sword. So, the Messenger of ^\llah |o^e^i33^ ! SP^O said: "four brother, O Muslims!' So, the 
people rushed to him and found that he was dead. The Messenger of Allah lo^e ^)^ ! 3?^ 
then wrapped him in his bloody garment and prayed over him. So, the people asked: 'O 
Messenger of Allah! Is he a martyr?' He V^ ^i^ ! £P^ replied: 'Yes, and I am a witness for him 
(to that)P^ 

Some people may waver about the permissibility of martyrdom operations because the 
Mujahid is killing himself. In order to dispel this confusion, -we may remind ourselves that 
the Shart'ah often gives a differing verdict about two actions which externally appear the 
same, but differ in the intentions behind them. For example: 



Refer to Ash-Sharh Al-Kabir (1/425). 

Refer to F«/'Av4/-B^n- (6/129). 

Refer to Mughnt Al-Muhtdj (1/350). 

Refer to Kashf al-Qina (2/113). 

Refer to SunanAhtY)dwud (2539). 

Refer to Al-Mughm, in Kitdb al-Jand'i^ (2/206). 
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• Marrying a divorced woman is permissible, but doing so "with the sole intention of making 
her permissible to the first husband is prohibited. 

• Paying back a loan with more than the amount which was borrowed is allowed, but if the 
excess is stipulated in the contract, it is prohibited, and it is Ribd (interest). 

• One who performs Jihad in order to raise aloft the word of AUah is a Mujahid, but one 
who fights for the sake of showing off bravery is among the first who wiU be taken to Hell. 

• Mistakenly striking oneself with one's own weapon makes one Shahid (according to the 
majority) but deliberately killing oneself to escape the pain of wounds makes one deserving 
of Hell. 

These examples, all based on the Hadfth, "The reward of deeds depends upon the intentions .. .'"^^ 
clearly support the notion that the verdict concerning the Shahid does not differ based on 
which hand is the killer, provided the intention is pure. So, one who has a bad intention and 
is killed by the enemy is deserving of the Fire, as "would be the case if he kills himself out of 
pain and distress. And, one who has a sincere intention will be in Heaven, whether he is 
killed by the enemy, or kills himself in error. And, one who helps in killing himself for the 
benefit of the Din will be in Paradise, like the young boy, InShd'Alldh. 



Narrated by Al-Bukhari (1), and also declared Sahth by al-Albani in Sahth A^t-Targhtb (10, 1330). 
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Definition of Suicide 

Al-lntihdr (suicide) in the Arabic language is used as "the man committed suicide"- meaning 
he killed himself. Refer to Usdn al-'Arab and Taj al-'Urus, under l\j"Nahf\'^^ 

But the Vuqahd' (scholars) did not use this definition. 

Some said, "The killing of a human of himself by using any means whatsoever." 

Others said, "That a person kills himself due to an anger or grief that he has."'^ 

Others said, "It is throwing one's own self into destruction due to a worldly harm inflicted 
upon him."'^ 

AUah says. 



"Do not kill yourselves; Surely, Allah is Most Merciful to you. And whoever commits 
that through aggression and injustice. We shall cast him into the Fire. And that is 
easy for Allah. ">'> 

Imam al-Qurtubi ! ai$)0 explained this verse "And the scholars are upon Ijmd' (consensus) 

that what is meant in this verse, is the prohibition of people (Muslims) to kill one another. 
And its literal wording also implies a prohibition for a person to kill himself due to any 
worldly desire, or seeking for wealth in such a way which he endangers his life with utter 
destruction; and the verse also implies the meaning of 'Do not kill yourselves due to misery 
or furf- So all of this is implied by this verse. "^''o 

So thus, it can be said that the prohibited suicide is, "Killing one's own self without any valid 
Islamic reason found in the texts of the Shari'ah." 



Also refer to al-Qdmus al-Muhit (616) 

This includes anxiety, hunger, thirst, pain, etc. . . 

As is in the Hadtth, "Among those before you, there was a man with a wound, and he was in 
anguish, so he took a knife and cut his hands, and the blood did not stop until he died. Allah said, 
"My servant has hastened the ending of his life, so I have prohibited Paradise to him. "Refer to al-Bukhari (3463), 
Muslim (116), Sahih at-Targhib (2456) of al-Albani, and also as-Silsilah as-Sahihah (462). 
'' An-Nisa': 29-30 

Refer to Tafstr al-Qurtubi(S/\SG) 
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And the person who commits suicide, for any of the [invalid] reasons that have been just 
mentioned- there is no difference amongst the scholars that it is a major sin, and such a 
person is "worthy of being punished in the fire. 

Nay, Islam has even prohibited that which is even less then suicide itself- such as making 
Du'aiox death upon one's own self for any disaster which has fallen upon him. . . As is 

clear in the Hadttk 

"Let not any of you wish for death on account of a harm which has befallen him . But, if he 
must, he should pray, 'O -Allah! Keep me alive as long as life is better for me, and take my life when 
death is better for me."^'^'^ 

And in a narration in Sahih Ibn Hibbdn it is included, ". . . on account of a harm which has befallen 
him in this world . "^^^ 

Thus, suicide is committed for a misetji or harm which has befallen, such as adversities, severe 
illness, and such; or it is done for no reason at all whatsoever, like a game, without any 
worldly reasons, nor due to any Isldmiclj valid reason. And both situations are prohibited by 
the Shari'ah, as is mentioned in the Qur'dn and Sunnah. 

All of these texts prohibiting suicide are related to killing oneself for -worldly motives such as 
pain or anguish or lack of patience, and not for raising aloft the Word of AUah. We have 
already cited the evidences for permitting a Mujahid to plunge into the enemy ranks without 
armor, and these exempt the Mujahid from the generality of the suicide texts. 

Can one then say that one who kills himself in order to lift the Word of AUah - to inflict 
damage and losses on the enemy, to terrorize them, and with a sincere intention - can we 
describe him as one committing suicide? That is a grave slander. We say that the prohibition 
of suicide is on account of its resulting from weakness or lack of Imdn, whereas the Mujahid 
in a martyrdom operation is sacrificing himself on account of the strength of his Imdn. The 
boy in the account of the People of the Ditch referred to in Surah Al-Buruj effectively killed 
himself for such a reason, and his deed was praiseworthy. Similarly, the Prophet ^/^ ! 3?^ 

lo^e wished for death in the Path of j\llah not once but thrice [the Hadith was cited at the 

start of this essay], and it was permissible because it was not on account of harm which had 
befallen him, but rather it sprung forth from strong Imdn. So, when the rationale of the 
prohibition of suicide becomes clear, one arrives at the conclusion that martyrdom 
operations are permissible and praiseworthy when undertaken for the benefit of the Din and 
Jihad in the Path of AUah. 



'"' Refer to al-Bukhari (5671, 6351), Muslim (2680). Ibn Hazm ^1 '^^j declared it Sahfh m al- 
Muhalld (5/167), and likewise Ibn Hajar in Fat'h ^/-B^n (13/234), and likewise al-Albani in Sahth al- 
Jdm' (1611,7265). 

Also refer to al-Muhalld (5/165), where Ibn \l?L%va declared its chains to be Sahih, and Sahih an- 
Nasa'i (1716), where al-Albani declared it Sahih. 
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The Verdict ofShaykh Muhammad Nasir Ad-Din Al-Albani 



The Shajkh, may Allah have mercy upon him, was asked^o^: 

"(A question) regarding modem-day militant, operations, there are some forces named, "Commandos" — and 
after this happening the (Jewish) enemy represses the Muslims. . . So these suicidal brigades wear explosives, 
and goes to the tanks or such of the enemies, and then he gets killed. . . What's the ruling regarding this, is 
this considered suicide, or something else?" 

The Shaykh answered: 

"This is not suicide. Because suicide, if when a person kills himself to escape a hard life 
which he is going through. But as for this thing which you are asking about, this is not 
suicide — Rather, this is Jihad in the Path of Allah. . . 

But there is a note which should be considered — this type of action should not be carried 
out individually, or alone (based on one's own decisions). Rather, it should only be carried 
out according to the command of the leader of the ]aysh (i.e. Alujahidin). 

So if the commander is not dependant upon the life of this Fidd'i (self-sacrificer), and the 
commander believes that even after losing tliis Alujahid, there is a great profit from another 
angle, meaning the killing of a large number of the mushriktn and kuffdr— then the decision is 
up to the commander, and it is obligatory (Wdjib) to obey him. And this is (obligatory) even 
if the particular person (being ordered) does not want to do such an operation, it is still 
obligatory to obey him. . ." 

Questioner interrupts: 

"So there is no problem in doing such?" 

The Shaykh responds: 

"No, there is no problem in doing such. We (the scholars) do not label this as "suicide". And 
suicide is one of the worst sins which Islam has prohibited. No one does that, except one 
who is displeased with His Lord, and rejecting the Decree of Allah. And refuge is sought 
with Allah! 

As for this (Mujahid), then he goes forth, as many of the As-Salaf As-Sdlih, and from 
amongst the Companions and those after them - used to go forth, plunging into the kuffdr 



Refer to the series of tapes of the Shajkh, ^^Silsilah Al-Hudd Wan-Nu)^\ tape # 134. Beginning at 
the time span 23:24. And it can be downloaded at: 
http://media.islamway.com/lessons/nasser/143-al-hoda wa al-noor/134.rm 
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enemy, attacking them with his sword (alone), and used the sword against them, until they 
were killed, while they were patient and satisfied, because they believed that the Paradise are 
in front of them. 

So what a difference there is! Between one who kills himself in this method of Jihad, and 
one who escapes from a hard life by committing suicide. 

But if it is done haphazardly and on one's own decision, then this goes under the warning of 
self-destruction. But if it is done upon the command of the leader of army (of Alujahidin), 
the one who knows the realities of the battlefield, and its necessities, and its benefits, etc. — 
then this is something permissible. No, rather, it is something virtuous." 
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The Verdict ofShaykh Muhammad ibn Salih Al- 'Uthaymin 

The Shaykh, may Allah have mercy upon him, was asked^'^*^: 

"O noble Shaykh! Yon, may Allah preserve jou, must have heard about what event took place on 
Wednesday. . . when more than twenty Jews were killed at the hands of one of the Mujdhidm, and more than 

fifty Jews were injured. And this was done by the Mujdhid after strapping explosives on himself and then he 
entered into one of the celebrations of the Jews, and exploded it... so is this action considered suicide, oris it 

Jihad?" 

The Shaykh answered: 

"This young man who wore these things. . . Who is the first one he kills? He kills himself. . . 
So there is no doubt that he is the one who has caused his own death. So this is not 
permissible in such a situation, except if there is a great benefit (Maslahah) for Islam. (It is 
not permissible) to merely kill a handful of individuals, or to merely injure the leaders or 
commanders of the Jews. 

But, if there is a great benefit, and a big interest in it for Islam, then verily, it is permissible. 
And Shaykh Al-lsldm Ibn Taymiyyah has proved this, and gave an example using the young 
boy (from the People of the Ditch). 

The young boy was a Believer, who was in a nation which was governed by a mushrik, kdfir, 
ruler. . . [the Shaykh then goes on to mention the story of the People of the Ditch] 

So Shaykh Al-lsldm Ibn Taymiyyah said, "So Islam was greatly benefited by this (the boy's 
killing of himself)." And it is well known, that the young boy caused his own death, there is 
no doubt in this whatsoever. But, by his killing himself, a great benefit was attained. . . But as 
for killing merely ten, or twenty, or thirty Jews — and then maybe the Jews will come back 
and take revenge, by killing hundreds!" 

So in summary, what is apparent from the Shayklfs opinion, is that he views these types of 
operations are in need of being examined with deep understanding of, and pondering about, 
and looking into the outcomes and fruits of these operations, by choosing the heavier of the 
benefits, and deterring the more harmful things. So the Shaykh has attached the ruling of 
such operations upon the outcomes of them. And that if there is a great benefit for the 
Muslims and raising of the banner of Tawhtd, then it is permissible. But if not, and rather, it 
leads to more harms and evils, then it is impermissible. And it is obvious, that it is up to the 
experts of the Jiliad — and that is none other than the commanders of the Alujahidtn — to 
look into these matters. 



Refer to the series of tapes, "A^l-Uqa A^sh-Shahrf\ tape # 20. Beginning at the time span 5:16. It 
can also be downloaded from the ShaykH's own website: 
http://www.binothaimeen.com/sound/snd/a0015/a0015-22b.rm 
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The Verdict ofShaykh Sulayman Al- ^Ulwan 



Shajkh Sulayman ^\l-'Ulwan, may Allah hasten his release, was once asked, 

"To the noble Shajkh Sulajmdn Ibn Ndsir Al- IJlwdn, may Allah, the Most High preserve him: You 
know what is happening to the Palestinians at this time from the crimes of the Jews and the humiliating 
Arab silence. So is there, in the sef-sacrificial operations against the Jews, any opposition from the 
Shan'ah?" 

The Shaykh answered: 

In the Name of AUah, the Beneficent, the Merciful. . . 

The pestering Jews are the gatherers of all the shamefiil defects and the collectors of the 
aggravations and the evils, and they are the most severe enemies of j\llah against Islam and 
its people. He, the Most High, said: 



I 



"Verily, you will Hnd the strongest among men in enmity to the believers (Muslims) 
the Jews and the mushrikun. "^^^ 

And AUah has made it obligatory fighting against them and make Jihad against them so that 
the Word of AUah is the highest, and the word of those who disbelieve is the lo'west. Yet aU 
this is -when the enemies of ^\Uah remain -within their states and do not break their contracts 
and covenants and do not seize the wealth of the Muslims and overtake their states. He, the 
Most High said: 




"Fight against those who believe not in Allah, nor in the Last Day, nor forbid that 

which has been forbidden by Allah and His Messenger and those who acknowledge 

not the Din of Truth (Islam) among the people of the Scripture (Jews and 

Christians), until they pay the Jizyah with willing submission, and feel themselves 
subdued."io6 



'°' Al-Ma'idah: 82 
"" At-Tawbah: 29 
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But -when the enemies of ^\llah place their s'words upon the throats of the Muslims and 
terrorize their children and elderly, and overtake their states and violate their chastity - then 
it is obligatory from among all the people of ability to fight them and spiR their blood and 
make an ongoing Jihad against them until the full liberation of Palestine and all the countries 
of the Muslims. And it is not allowed in the Sharf'ah to surrender any of the lands of the 
Muslims to the Jews or to make peace with them because they are a people of deception and 
deceit and of breaking of treaties. 

And I see that in this time, in which the Muslims are unable to (fiiUy) fight the Jews and 
destroy them and expel them from the Holy Land, that the best treatment and the greatest 
medicine that we apply to the brothers of monkeys and pigs (i.e. the Jews) is that we perform 
these martyrdom operations, and put forward our souls as a sacrifice for the motivation of 
Imdn, and for praiseworthy goals, such as planting terror into the hearts those who disbelieve 
and inflicting damage upon their bodies and losses in their wealth. 

And the evidences permitting the martyrdom operations are many and I have mentioned 
elsewhere around ten evidences, and I've listed their fruits, and the benefits of performing 
them. 

He, the Most High, said: 

I 

"And amongst mankind is he who sells himself, seeking the Pleasure of Allah. And 
Allah is hill of Sympathy to (His) slaves. ^^"^ 

And in the narrations of the Companions and the Imams of the Tahi'in, concerning the 
meaning of this verse, are strong evidences concerning that the one who sells himself to 
AUah and plunges into the ranks of the enemy headlong, without turning back, even if he is 
certain that they will kill him, that he is a Muhsin (i.e. sincere in his devotion) in that, and that 
he receives the rewards from him Lord with the patient ones and the hopeful martyrs. 

And in "Sahih Muslim", #3,005 from the path of Hammad Ibn Salamah, "Thabit Al-Banani 
narrated to us from Abdur- Rahman Ibn Abi Layla from Suhayb from the Prophet, peace by 
upon him, in the account of the King, Sorcerer, Monk, and the Young Boy. Till the end of 
the Hadfth. 

And in it the Mmvahhid (pure monotheist) young boy proclaimed to the kdfir king, 'You will 
not he able to kill me until jou do what I say!" [The King] said, "What is that?" He replied, "[You 
should] gather all the people on a single plain and tie me to a [tree] trunk. Then, take an arrow from mj 



Al-Baqarah: 207 
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quiver and place it in the middle of the how, and say, 'In the Name of Allah, the Lord of the boy,' 
then shoot me [with the arrow]. Ifjou do that,jou will [he ahle to] kill me. " 

So [the King] gathered all the people in a single plain and tied htm to a [tree] trunk. He then 
took an arrow from his quiver, placed it in the middle of the bow, said, "In the Name of Allah, 
the l^ord of the hoy, " and fired the arrow. The arrow hit his temple. [The boy] placed his hand 
on his temple, and then died. So the people said, "We helieve in the l^ord of the hoj, we helieve in 
the l^ord of the hoy, we helieve in the Lord of the hoj. " 

The King was then told, "Dojou see what jou feared? By Allah, that which you feared has happened! 
The people have helieved [in the Lord of the hoy]." So [the King] ordered for ditches [to be dug] at 
the junctions of aU the roads. When they were dug, fires were lit in them and [the King] said, 
"Whoever does not renounce his religion, then throw him in [the fire], or tell them to jump into it. " So this 
was what happened, until a woman came carrying a baby, and she hesitated to jump into the 
fire, so her child said to her, "O Motherl Have patience, for you are upon the Truthl'"'^^'^ 

So in this, there is evidence for the correctness for these martyrdom operations that the 
Mujahidun in the Path of AUah perform; those who are waging the war against the Jews and 
Christians and those who make mischief in the Earth. 

This is because, the boy sho'wed the king the means with -which to kill htm, after the king 
was unable to do that after trying unsuccessfully and seeking the help of the soldiers and 
aids. So this action of the boy shows that he caused the killing of his own self, and he took a 
part of killing himself. And that which proves the unity of the action of the young boy and 
the martyrdom operations, is something which is clear and obvious — For indeed, indirectly 
causing the death of a soul, carries the same ruling as directly killing a soul. 

And the goal of these two actions (of the young boy, and of martyrdom operations) is 
making the truth victorious and supporting it, and inflicting harm upon the Jews and 
Christians and the mushrikin and their allies, and weakening their strengths and striking terror 
into their souls. 

And the benefit (Maslahah) requires that the Mujahidin sacrifice one or more of their men in 
order to inflict damage on the disbelievers and terrorizing them and 'weakening their 
strengths. He, the Most High, said: 



Cited by Muslim in The Book of Vietj and Heart-Softeners (130), and this is his wording. It is 
also cited by Ahmad (6/17), Al-Tirmidhi in The Book of Exegesis #340, and Al-Nasa'i, also in The 
Book of Exegesis, as it appears in Tuhfat AI-Ashrdf (4/ 199) . For the full Hadtth, and its explanation, 
refer to the book by At-Tibyan Publications, "The People of the Ditch". 
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"And make ready against them all you can of power, including steeds of war i"^- to 
terrorize i^" the enemy of Allah and your enemy." i^ 

And most of the people of kno'wledge have permitted for the Muslim to submerge himself 
into the ranks of the disbelievers, even if he is certain that they will kill him. And the 
evidences for this are many. 

And most of the scholars permitted killing the Muslim prisoners if the disbelieving enemy 
takes them as shields, and if the evil of the disbelievers and their harm can not be prevented 
except by killing the Muslim prisoners - then the killer is a Mujahid and receives the re'wards 
and the killed (prisoner) is a martyr. And AUah kno'ws best. 

Your brother, Sulayman Ibn Nasir Al-'Ulwan 
Buraydah, .\1-Qasim - 10/07/1421 



Shajkh 'Abdur-Rahman As-Sa'di ^1 '^^a^j says in the T^fr of this Verse: This means evetything 
that you are able to make ready, from intellectual strength to physical strength; and all types of 
weaponqr which will help in combating against them; and this includes various t}rpes of skills by 
which artiUeqr and defenses can be produced; machine guns and bullets, airplanes, land vehicles and 
water vehicles, tanks, trenches, and defense systems; advice and politics which counter the evil plans 
of the enemies and help advance the Muslims; encouraging target-practice, bravery and courage, and 
teaching planning skills and organizational skills... And if these cannot be fulfilled except by 
learning these skills, then it becomes obligaton^ to learn them- (as one of the Usui of ¥iqB) 
"Whatever is necessaq^ to fulfill an obligation (Wajib), then it too is an obligation". Refer to Taystr 
A^l-Karfm Jir-Kahmdn (285-286). 

Shaykh Abdullah 'Azzam ^1 '^^a^j once said in a speech, "And we are terrorists, and terrorism is 
a Farfdhah (obligation) according to the Kitdb and Sunnah- and let the East and the West bear witness 
that we are terrorists "And make ready against them all you can of power, including steeds of 
war- to terrorize the enemy of AUah and your enemy"- so terrorism (Irhdb) is an obligation 
(Farfdhah) in the Dm of Allah." And whosoever refuses to believe in a Fardh, is a kafir according to 
Ij'md'. Shaykh 'Abdul-Qadir Ibn Abdul-Aziz "j^^ ^1 ^ said in his last Baydn before being 
imprisoned, entitled "Hdthd Baydnun Un-Nds: A^l-Irhdbu Min A^l-hldm Wa Man Ankara Thdlika Faqad 
Kafar^' pg 3: "Firstly: Terrorism is from Is/dm, and whoever rejects that then he has disbelieved. And 
that is due to His (Most High)'s Saying: "And make ready against them all you can of power, 
including steeds of war to terrorize the enemy of Allah and your enemy" [Ai-Anfdl\ So 
terrorizing the kdjir enemy is a .VA^xrV obligation by the clear text of this Ayah, and whosoever rejects 
that then he has disbelieved, due to His (Most High)'s Statement: "and none but the disbelievers 
reject Our Ayaf^ [Al-Ankabut\ And the Juhd (mentioned in the Arabic of the Ayah) is the rejection 
and beliemg upon the tongue. And He (Most High) said: "And who does more wrong than he 
who invents a lie against Allah or denies the truth, when it comes to him? Is there not a 
dwelling in Hell for the disbelievers" [Al-Ankabui\. So whosoever says that hldm is free from 
terrorism or wants to differentiate between the two, then he has disbelieved. So terrorism is from 
Islam. And with this, you know that the ones who say that they want to wage war against terrorism, 
they only want to wage war against Isldm in reality. And that the combatting against terrorism is the 
combatting against Isldm- and they are only covering up the facts from the ignorant ones." 
"' AlAnfdl 60 
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Synopsis 



From this research, we have arrived at the conclusion that martyrdom operations are 
permissible, and in fact the Mujahid "who is killed in these is better than one "who is killed 
fighting in the ranks, for there are degrees even amongst the martyrs, corresponding to their 
role, action effort and risk undertaken. And this is obvious — Or then what is the purpose of 
the leadership of the martyrs being Hamzah j33^ ! £tJ3r 0, and along with him, the man who 

stands up to the tyrant, commands him to do righteousness, and forbids him from evil — and 
thus the tyrant kiUs him; Why then is such a person made a master of the Shuhadd' along with 
Hamzah? The only reason, is because he did not have any supporter, other than AUah — and 
he carried the burdens of fear, and hardship, which most other Mujahidin do not taste. So 
each Mujahid has his degree, according to how he struggled and was killed. 

Then, we explained how martyrdom operations are the least costly to the Mujahidin and 
most detrimental to the enemy. We have heard, as you must have, that most scholars today 
permit such operations; at least 30 verdicts^^^ have been issued to this effect. We explained 
ho'w this issue is derived from the issue of plunging single-handedly into the enemy ranks; 
something which is praiseworthy by the agreement of Vuqahd'. 

We then further stated that we preferred the view that such an action is permissible {]d'i^ 
even if martyrdom is the only goal, although it is certainly not the most virtuous (Afdhal) 
thing to do. These martyrdom operations should not be carried out unless certain conditions 
are met: 

1. One's intention is sincere and pure - to raise the Word of AUah, and benefit the Jihad. 

2. One is reasonably sure that it is not possible to inflict the damage and loss upon the 
enemies by using any other method in which the Alujahid is sure, or reasonable certain, that 
his life win be preserved. 

3. One is reasonably sure that loss wiU be inflicted on the enemy, or they will be frightened, 
or the Muslims will be emboldened. 



To name a few of these scholars who have issued verdicts which support, directly or indirectly, 
the permissibility of martyrdom operations, is: Imam Muhammad ibn Ibrahim AI yish-Shaykh, Imam 
Hamud ibn 'Uqla Ash-Shu' aybi, Shaykh Ibn Al-'Uthaymin, Shajkh Al-Albani, Shaykh Sulayman Al- 
'Ulwan, Shaykh All Al-Khudhayr, Shaykh Nasir Al-Fahd, Shaykh Hamid Al-Ali, Shaykh Abu Qatadah 
Al-Filastini, Shaykh Ayman Ath-Thawahiri, Shaykh Abu 'Umar As-Sayf, Shaykh Ajil ibn Jasim An- 
Nashmi, Shaykh Ahmad Abdul-Karim Najib, Shaykh Sulayman ibn Munayyi'. And also along with 
them, the Sudanese Organization of Islamic ¥iqh, and Council of the Scholars of Filastin. 
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4. One should consult with war strategy experts [i.e. the commanders of the Mujdhidtn, etc], 
and especially with the Amir of war, for otherwise he may ruin a plot which the Mujahidin 
have been preparing, and alert the enemy of their presence. 

If the first condition is absent, the deed is worthless (Batil), but if it is fulfilled while some 
other conditions are lacking, then it is not the best thing, but at the same time, this does not 
necessarily mean the Mujahid is not Shahid. 

We also explained how indirectly causing a death carries the same verdict as actual killing. 
Hence one who plunges without armor into the enemy ranks, being certain of death, is 
indeed just like one who engages in a martyrdom operation — and thus, (in both situations) 
he is effectively causing his own death, but they are praiseworthy because of the 
circumstances and intention; and hence, they are not considered to have committed suicide. 

We also clarified that (according to the majority) the "hand of the killer" does not have an 
effect on whether the Mujahid will be considered Shahid. This dispels the hesitation arising 
from the fact that the Mujahid is taking his own life. Thus, such operations could take on 
any of the five Shar'i verdicts (of obligatory, preferred, neutral, disliked, or forbidden ^i^) 
depending on intention and circumstances. 

Finally, we clarified that taking one's own life is not always blameworthy; rather it is 
dependent on the motives behind it. So, we conclude that one who kills himself because of 
his strong Imdn and out of love for Allah and the Prophet, and in the beneficial interests of 
the Din, to raise high the Word of Taivhid— then this is a praiseworthy deed. 



' Also known as the five nalings oiFiqh: Wajib, Mandub, Mubah, Makruh, and Haram. 
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Conclusion 



Finally, we should point out that this topic needs a much more expansive study. However, 
we are thankful to Allah for having allowed us to complete this. If we are correct, it is due to 
Allah, and if we have erred, then all humans are prone to error. Finally, let the scholars and 
students of knowledge approach us with their feedback and advice, for we are in need of 
such help. Let them fear ^\llah in discharging their responsibility to us. 

And peace and blessings be upon the Messenger of Allah, who rightly waged Jihad in the 
Path of j\llah until he left this world, and also upon his family and Companions and those 
who follo'w them in goodness until the Day of Judgment. 

And our final words are praise to j\llah. Lord of the Worlds. 
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A.t-Tihyan Publications Releases: 



Millat Ibrahim 

(Shaykh Abu Muhammad Al-Maqdisi) 



• The Evidences for the Ruling Regarding Alliance with the Infidels 

(Shaykh Sulaymdn Ibn 'Ahdillah Ibn Muhammad Ibn 'Abdil-Wahhab) 



• The Ruling Regarding Killing One's Self To Protect Information 

('Abdul-' Aziz Al-Jarbu' and Dr. Ayman Ath-Thawdhin) 



• Fundamental Concepts Regarding Al-Jihad 

(Shaykh Abdul-Qddir Ibn 'Abdil-'Aziz) 



• The Exposition Regarding the Disbelief of the One That Assists the Americans 

(Shaykh Ndsir Ibn Hamad Al-Fahd) 



A Decisive Refutation of Salafi Publications - Two Volumes 
(At-Tibydn Publications) 



• Essay Regarding the Basic Rule of the Blood, Wealth and Honour of the 
Disbelievers (At-Tibydn Publications) 



• The Clarification of What Occurred in America 

(Shaykh Hamud Ibn Uqld Ash-Shu' aybi) 



A Letter from the Imprisoned Shaykh Nasir al-Fahd 

(Shaykh Ndsir Ibn Hamad Al-Fahd) 



We Are Ignorant Deviants! 

(Shaykh Husayn Ibn Mahmud) 
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Verily The Victory of Allah Is Near 

(Shaykh Sulayman Ibn Ndsir Al-'Ulwan) 



• The People of the Ditch 

(Shaykh Rifa'i Surur) 



The Doubts Regarding the Ruling of Democracy In Islam 

(At-Tibydn Publications) 



The Du'a' is the Weapon of the Believer 

(At-Tibydn Publications) 



• Are the Taliban from Ahl as-Sunnah? 

(At-Tibydn Publications) 



Mourning Over a Knightess: A Muslimah 

(Louis 'Atiyyatulldh) 



• Was Prophet Sulayman a Terrorist? 

(Shaykh Dr. Muhammad Ibn Tarhuni) 



• Advice Regarding 'Ubudiyyah 

(Shaykh Abu Muhammad Al-Maqdisi) 



From the Fruits of Jihad 

(Shaykh Abu Muhammad Al-Maqdisi) 



"And Incite the Believers" 

(Video-taped lecture by Shaykh 'Abdulldh Ar-Rashud) 



And many more to come, if Allah permits. 
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